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ABSTRAKT

Opracowanie podejmuje problem doswiadczania wartosci oraz roli
wychowania chrzescijanskiego w przezwyciezaniu wspdfczesnego
kryzysu wartosci w zakresie materializmu i probleméw zwiqza-
nych z wartosciq wolnosci. Zasadniczym przedmiotem badan byta
rola wychowania chrzescijanskiego w przezwyciezaniu probleméw
kryzysu wartosci. Gtéwnym celem badania byto okreslenie roli wy-
chowania chrzescijanskiego w przezwyciezaniu konfliktéw wartosci
zawigzanych z materializmem i wolnosciq. Prébowano odpowie-
dzieé¢ na pytanie: w jakim zakresie i w jaki sposéb Kosciét wspiera
jednostki w procesach refleksji oraz préb przetamywania wiasnego
materializmu? Celem pomocniczym byto zbadanie jakie doswiad-
czenie wartosci posiadajq badani studenci. Z tym celem wiqze sie
drugi przedmiot badan, jakim jest doswiadczanie wartosci. Wstepne
badanie miato forme krétkiego sondazu, w ramach ktérego pytano
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studentéw Akademii Ignatianum w Krakowie o doswiadczanie wartosci.
Drugi etap badan zostat zrealizowany metodq wywiadu fokusowego,
uczestniczyty w nich dwie grupy studentek pedagogiki.

Badania pozwolity wyodrebnic¢ cztery wymiary doswiadczania warto-
Sci, okresli¢ najwazniejsze wedtug studentek wartosci we wspodtczesnym
wychowaniu chrzescijanskim oraz opisac role wychowania chrzescijan-
skiego w przezwyciezaniu probleméw materializmu i realizacji wolno-
sci, zaréwno te pozytywnq, jak i negatywne jej aspekty. Najwazniejsze
postulaty dotyczqce wspierania mtodych w doswiadczaniuv i wyborze
wartosci odnoszq sie do zmiany w komunikacji i postawie ksiezy wobec
wychowanka, zmiany celéw wychowawczych w zakresie przygotowa-
nia wychowanka do doswiadczen aksjonormatywnych oraz inicjowania
dziatan w zakresie réznych form do$wiadczania wartosci.

ABSTRACT

The study addresses the problem of experiencing values and the role
of Christian education in overcoming the contemporary crisis of values
in terms of materialism and problems related to the value of free-
dom. The main subject of research was the role of Christian education
in overcoming the problems of the crisis of values. The main aim of
the study was to define the role of Christian education in overcoming
conflicts of values associated with materialism and freedom. Attempts
have been made to answer the following question: to what extent (and
how) does the Church support individuals in reflections upon their own
materialism and their attempts to overcome it¢ The auxiliary aim was to
investigate what experience of value have surveyed students. The ini-
tial study took the form of a short survey in which students of the Jesuit
University Ignatianum in Krakow were asked about their experience of
values. The second stage of the research was carried out using the focus
group method, involving two groups of pedagogy students.

The research allowed four dimensions of experiencing values to be dis-
tinguished, identifying the most important values according to female
students in contemporary Christian education and defining the role of
Christian education in overcoming the problems of materialism and the
realization of freedom, both the positive and negative aspects of it.
The most important postulates concerning supporting young people in
experiencing and choosing values apply changes in priests’ communica-
tion and attitude towards persons, changes in educational goals in the
area of preparing young people for axionormative experiences and
initiating activities in various forms of experiencing values.
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Wprowadzenie

Temat wartoéci doczekal si¢ juz wielu bada i licznych publikacji
reprezentujacych rézne dyscypliny naukowe. Cyklicznie publikowa-
ne s3 tez sondaze, ktére ukazujg kierunki i tendencje zachodzacych
zmian w zakresie preferowanych wartosci i potwierdzajace problem,
jaki z warto$ciami ma wspélczesna kultura.

Specyfike niniejszego opracowania stanowi ujecie wartosci
z punktu widzenia ich doswiadczania w odniesieniu do wychowa-
nia chrzescijanskiego. Podjete najpierw badanie dotyczace sposo-
béw doswiadczaniem wartosci prowadzi nastgpnie do pytania o role
wychowania chrzescijaniskiego w przezwyciezaniu kryzysu wartosci
w poszczegdlnych wymiarach ich doswiadczania. Uwaga zostala sku-
piona na dwéch warto$ciach kluczowych dla wspélczesnego kryzysu
wartosci. Sa to warto$ci materialne oraz warto$¢ wolnosci rozumianej
jako wyzbycie si¢ ograniczen i niepodejmowanie odpowiedzialnosci.

Podstawg opracowania sg badania przeprowadzone wsréd studen-
téw Akademii Ignatianum w Krakowie (AIK). Przedmiotem badan
bylo samo doswiadczanie wartoéci oraz rola wychowania chrzesci-
jariskiego w przezwycigzaniu probleméw kryzysu wartosci w zakre-
sie materializmu i wolno$ci. Badania w formie wywiadu fokusowego
przeprowadzone zostaly w dwéch grupach studentéw AIK w grud-
niu 2019 roku. Grupy liczyly 81 9 oséb, byly to kobiety, studentki kie-
runku pedagogiki drugiego stopnia studiéw stacjonarnych. Wywiady
tokusowe poprzedzil krétki sondaz, przeprowadzony wéréd losowo
wybranych studentéw, w ramach ktérego 38 osobom zadano pytanie
o do$wiadczanie wartosci.

Doswiadczanie wartosci

Sposobéw definiowania wartosci jest wiele, a bogactwo $wiata
wartosci nie ulatwia zadania polegajacego na wyczerpujacym okre-
$leniu, czym one s3 (por. Chatas 2003: 18). Zwykle przywolywana
definicja wiaze si¢ z przyjmowang przez badacza teorig. Interesujace
podejscie w praktyce nauk spolecznych, a zwlaszcza w pedagogice,
wigze si¢ z pytaniem o mozliwosci doswiadczania wartosci.

Wartosci w zyciu cztowieka maja zwigzek z jego wyborami, z ja-
koscig jego egzystencji (Chatas 2003: 29). Doswiadczanie wartosci

13



74

wydaje si¢ dla wielu abstrakcyjnym hastem. Nie jest to latwe do-
$wiadczenie. Ma tu znaczenie tez sama warto$é, bowiem to od ro-
dzaju wartosci zalezy jak mozna jej doswiadczaé. Czym innym jest
dos$wiadczanie pickna, nalezacego do wartosci estetycznych, czym
innym doswiadczanie sprawiedliwosci, ktéra lokuje si¢ wéréd war-
toéci moralnych. Sonda przeprowadzona wsréd studentéw Akade-
mii Ignatianum w Krakowie pokazata réznorodno$¢ w rozumieniu
czym wartodci sg i w samym podejéciu do nich. Prezentowane przez
badanych intuicyjne rozumienie, czym sg wartosci i jak mozna ich
dos$wiadczaé, pokrywa si¢ z teoretycznymi ujeciami etykéw, filozo-
téw czy pedagogéw, definiujacych albo klasyfikujacych rézne rodzaje
wartosci, czy tez piszacych o ich funkcjach w zyciu czlowieka.

Badani zapytani o to, jak mozna doswiadcza¢ wartosci, méwili
o trudnos$ciach w nazywaniu czy ujmowaniu wartosci i o warunkach,
jakie muszg by¢ spelnione, by o takim do$wiadczaniu mozna bylo
méwic: Wartosci nie da sig doswiadczac, sq zbyt subiektywne. Mozna je
w pewien sposob przezywac. Potrzebna jest swiadoma refleksja, namyst:
Sq pewne doswiadczenia, w ktdrych mozna dostrzec ten aspekt wartosci.
Ale dopiero wowczas, gdy zaczniemy opisywac w sposob wartosciujgcy. 1o
trudny temat. Fakt wystepowania réznych stopni trudnosci, wyrazo-
nych przez udzielajacych odpowiedzi, zgadza si¢ ze spostrzezeniem
Czestawa Matusewicza. Wedlug niego wartosci ,réznicujg dazenia
ludzi — s3 jednym z determinant réznorodnosci struktur psychicz-
nych i dazeni jednostkowych” (Matusewicz 1975: 44). Totez sposéb
i intensywno$¢ przezywania wartosci jest rézna dla poszczegélnych
0s6b.

Badani odwolywali si¢ do codziennych wyboréw jako czynno-
$ci zwigzanej z dos§wiadczaniem wartosci. Rézna jednak byla ocena
owego doswiadczania. Niektérzy moéwili ze jest to doswiadczenie
wyjatkowe, niecodzienne: Tak na co dzieri ich chyba nie doswiadczam.
Dopiero gdy przyjdzie jakis trudny wybor i nie wiem co zrobic. Wtedy
zaczynam sig glebiej zastanawiac. To wtedy, wedlug mnie, wartosci za-
czynajq brac udzial w tym moim decydowaniu.

Inni uwazali, ze wprawdzie podejmuja wybory, ale nie reflektuja
glebiej nad wartosciami: Na co dzieri nie myslimy w takich kategoriach.
Przezywamy, ale nie mysli si¢ o wartosciach jako takich, o ich doswiad-
czaniu. Dopiero takie pytanie wywotuje refleksje, co jest w moim Zyciu
wartoscig, co sig liczy ostatecznie.
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Jeszcze inni twierdzili, ze jest to ich codzienne doswiadczenie:
Nieustannie ich doswiadczam, to maoje codzienne wybory, nawet te naj-
prostsze — czy pojs¢ do kolezanki, do biblioteki czy do sklepu. To te codzien-
ne male wybory i malutkie spory wartosci [ ...] to ja przeciez decyduje co
Jest wazniejsze akurat dla mnie. Mozna przypuszczal, ze s3 to osoby
bardziej refleksyjne, ktére by¢ moze uczestniczg albo uczestniczyly
w jakiej$ formie formacji. W koricu byli i tacy, ktérzy wprost twier-
dzili, ze zycie czlowieka ksztaltuja wybierane przez niego wartosci,
a ich wybér okresla rodzaj zaangazowania i podejmowanych wysil-
koéw. Ta realizacja, dazenia s3 takze forma doswiadczania wartosci.
Cele zyciowe czlowiecka okreslajg wartosci. To moze byc rodzina albo Bag.
Albo ktos sig chee poswigcic pracy w wolontariacie, [...] albo podobnie —
pracy nauczyciela. Ktos inny wybiera karierg sportowca, to tez jest pewna
wartost, ktorg realizuje i doswiadcza jej. Podobnie o przezywaniu i do-
$wiadczaniu wartosci pisal Stanistaw Kowalczyk: ,wartoscia jest to,
co jest przedmiotem pozadania, co jest upragnione przez czlowieka,
co jest celem jego zabiegéw” (2006: 67) czy Mieczystaw Lobocki: ,to
wszystko, co uchodzi za wazne i cenne dla jednostki i spoleczenstwa
oraz jest godne pozadania, co aczy si¢ z pozytywnymi przezyciami
i stanowi jednoczesnie cel dazen ludzkich” (1993: 125).

Badani zwracali uwage na spoleczne oddziatywanie innych i na
uczenie si¢ wartosci. Czyjs wybér, protest, dzialanie moga si¢ sta¢
znakiem, $wiadectwem, pociggajacym przyktadem. Studentka wyjas-
nia: Wrelacjach z innymi, gdy ktos wybiera dobro i ja jestem tego swiad-
kiem — to prawdziwe doswiadczenie, bo robi wrazenie, dostaje taki syg-
nat, znak... Sama si¢ wtedy zastanawiam co jest wazne.

Podobnie oddzialywanie innych moze nies¢ zagrozenie dla war-
tosci w wymiarze spolecznym i to jest tez rodzaj ich doswiadczania —
poprzez rozpoznanie zagrozenia albo utraty: 7o doswiadczenie moze
byc pozytywne albo negatywne. Bo moge doswiadczac; ze moje wartosti sq
zagrozone. 1uk jak jest teraz, gdy na przyktlad zagrozona jest demokracja.

Czg$¢ oséb badanych odwolywala sie do okreslonych wartosci,
zauwazajac, ze sposéb ich do$wiadczania moze by¢ rézny w zalez-
nosci od okreslonej wartosci: Mysle, ze niektorych wartosci doswiadcza
sig trochg od swigta. Pigkna doswiadczam, gdy ide do galerii, na wysta-
we. Inna badana zauwazyla: Pytanie chyba powinno byc zadane inaczej.
Wartosci sq bardzo, bardzo rozne. Trzeba zapytac o konkretng wartosc.
Na przyklad wolnosé; wartos¢ wolnosci. Czy jej doswiadczam? Ja o niej
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nie mysle, bo jq raczej posiadam. Nikt mi jej nie zabiera, mam zapewnio-
ne podstawowe srodki do Zycia, moge wigc studiowac. Pewnie gdyby mi tej
wolnosci mojej, na mojg miarg, zabraklo, to mocno bym tego doswiadczata
Jako braku.

Rézne formy doswiadczania wartosci w ujeciu studentéw Iacza
si¢ w pelniejszy obraz, na ktéry skladaja si¢ refleksje i przemyslenia
w kontekscie réznych doswiadczen, obserwacje i inspirowanie si¢ in-
nymi, do§wiadczanie trudu wlasnych wyboréw w kontekscie warto-
§ci, a takze poczucie zagrozenia badZ nawet ich utraty.

Sposoby doswiadczania wartosci wskazane przez badanych zo-
staly zebrane i usystematyzowane. Ponizsza rycina (Ryc. 1) obrazu-
je schematycznie rézne wymiary do$wiadczania wartosci w ujgciu

badanych.
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Ryc. 1. Wymiary doéwiadczania wartoici w ujeciu badanych studentéw

Subiektywny swiat przezy¢ — wartosci

e subiektywizm

e refleksyjnosé

® wewnetrzne przezycie

¢ doswiadczenie wewnetrzne
¢ jako aspekt doswiadczen

Dziatanie w kontekscie wartosci i dla
wartosci — trud wybierania

e realizacja w zyciu okreslonej wartosci
e codzienne wybory

e trudny wybor

¢ doswiadczane konflikty wartosci

Wybory innych jako znak i wzér

® czyjs wybor jako znak
e czyjes$ Swiadectwo walki o wartosci
e dobry przyktad

Doswiadczenie zagrozenia wartosci

® rozpoznanie zagrozenia okreslonych wartosci ze strony
innych

e utrata wartosci

e Swiadomos¢ spadku znaczenia jakiej$s wartosci
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Zaleznosci pomigdzy wyodrgbnionymi sposobami doswiadcza-
nia warto$ci wydaja si¢ by¢ wyrazne, realizacja wartosci dokonuje si¢
gléwnie w wyborach i bedacych ich naturalng konsekwencja dzia-
taniach. A te wyplywaja z subiektywnego $wiata przezyc¢ i refleksji,
inspirowanego szeroko rozumianym dzialaniem innych, zaréwno
pozytywnym (znak, przykiad, swiadectwo), jak i negatywnym, od-
czytywanym jako zagrozenie dla wartosci (por. Ryc. 2).

Ryt. 2. Rézne wymiary do$wiadczania wartosci i zaleznosci pomiedzy nimi

Wybory innych Doswiadczenie
jako znak i wzor zagrozenia
osobistych
wartosci ze strony
innych

Trud wybierania —
dziatanie w
kontekscie

wartoscii dla
wartosci

(ztowiek w kulturze wolnosci i konsumpgji

Opublikowany w lutym 2019 roku komunikat z badari CBOS
(CBOS 2019: 2), dotyczacych wartosci, ktérymi Polacy kierujg sie
w zyciu, ukazuje na szczycie hierarchii ,szczgscie rodzinne” (80% ba-
danych), przed ,zachowaniem dobrego zdrowia” (55%) i ,spokojem”
(48%). Nie ma nic zaskakujacego w pierwszej ze wskazanych war-
toéci, gdyz rodzina niezmiennie cieszy si¢ najwickszym uznaniem,
niezaleznie od grupy wiekowej i mijajacego czasu, chociaz zacho-
dza w niej samej istotne zmiany. Symptomatyczne wydaje si¢ sfor-
mulowanie ujmujace nie samg rodzing, ale wigzace ja z osobistym
szcze$ciem. Znaczgca jest trzecia wybierana warto$é, czyli ,spo-

kéj”. Sondaz TNS Polska przeprowadzony w 2013 roku wskazywal
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niezmiennie wysoka warto$¢ rodziny, ale zarazem wzrost znaczenia
warto$ci materialnych, pieniedzy, a takze sukceséw w pracy, uzna-
nia otoczenia, zdrowia i ,duzej ilosci wrazer” (TNS Polska 2013: 3).
W grudniu 2019 roku zapytano badanych o potwierdzenie przysto-
wiowego powiedzenia ,pienigdze szczgscia nie daja”. Tylko 7% ba-
danych catkowicie zgodzito si¢ z twierdzeniem, a pomiedzy glosami
potwierdzajacymi i zaprzeczajacymi wystgpita réwnowaga (47% —
46%; KANTAR 2019: 6)'.

Zmieniajacy si¢ na naszych oczach §wiat nie sprzyja trwalosci
kultury, tradycji, wyznawanych norm i wartosci. Wprawdzie rodzi-
na od zawsze jest warto$cig nadrze¢dna, ale roénie znaczenie wartosci
materialnych i ,wolnosciowych”, ktére ja zmieniaja. Glebsza anali-
za ukazuje, ze pozadana stala si¢ taka ,wolnos¢”, ktéra wydaje si¢
by¢ zaprzeczeniem wartoéci. Andrzej M. de Tchorzewski, bazujac
na rozréznieniu Tadeusza Slipki, przedstawil trzy wymiary wolno-
§ci: psychologiczna, naturalng i spoteczng. Osiggnigcie lub zachowa-
nie kazdej z nich wiaze si¢ z wysitkiem osoby, ktérego wspélczesna
kultura popularna nie zaktada i nie przewiduje (Tchorzewski 2017:
206-207)*. Waznym celem dla wspélczesnego czlowieka staje si¢ sa-
morealizacja rozumiana jako osigganie bezpieczedstwa finansowego
(Zawadzka 2006: 64). To bezpieczeristwo taczy si¢ wlasnie z druga
kluczowg dzisiaj wartoscig — z wolnoscig rozumiang jako wyzwolenie
si¢ z wszelkich ograniczen. Janusz Mariaiski zauwazyl, ze ,prob-
lemem najbardziej newralgicznym w spoleczeristwie obywatelskim
i demokratycznym jest pojmowanie wolnosci, autonomii i samorea-
lizacji w kontekscie nieograniczonego korzystania z mozliwosci wy-
boru” (1998: 85). Autor przywolal stwierdzenie Zygmunta Bauma-
na, ze kultura ponowoczesna gloryfikuje wolnos¢, ale koszt tego jest
wysoki. Czlowiek wolny od ograniczen placi ceng, jaka jest ,tortura
niepewnosci, zagubienia” (Marianski 1998: 85). Zbyszko Melosik

' 7% — zdecydowanie si¢ zgadzam; 40% — raczej si¢ zgadzam; 12% — zdecydo-
wanie si¢ nie zgadzam; 34% — raczej si¢ nie zgadzam.

Wolnos¢ psychologiczna rozumiana jako ,autonomiczna sita czlowieka kie-
rujaca go ku poznawaniu samego siebie i otaczajgcego go $wiata”’; wolnos¢
naturalna ,dotyczy osobowej godnosci czlowieka, ktéra budowana jest na
wpisanym w jego rozumng natur¢ obiektywnym ladzie moralnym”; na wol-
nos$¢ spoleczng sktadaja si¢ m.in. formy takie, jak ,wolnos¢ sumienia i religii,
wolno$¢ mysli i stowa, wolno$é obywatelska” (Tchorzewski 2017: 207).
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i Tomasz Szkudlarek zauwazyli zarazem, ze poczucie wolnosci
wspdlczesnego czlowicka weale si¢ nie zmienilo, cztowiek weigz ma-
rzy o wolnosci i weale nie czuje si¢ wolny (2010: 91). Jak zaznaczyt
dalej Mariariski, ,,sprywatyzowana wolnos$¢” chce by¢ samowystar-
czalna, jednak nie potrafi nada¢ sensu ludzkiemu zyciu ani uzasadni¢
jego celowosci (por. Marianski 1998: 86).

Tak pojmowana warto$¢ wolnosci idzie w parze z wartosciami
materialnymi. George Ritzer, opisujac przeobrazony ekonomicznie
i popkulturowo Magiczny swiat konsumpcji® (2004: 23-24), ,skata-
logowal” nowe formy konsumpcji. Na jednym z pierwszych miejsc
umiescil ,$§wigtynie konsumpcji”, wielkie centra handlowe: ,galerie”
i ,parki” rozrywki oferujace nie tylko wszelkie towary, ale takze ustugi
oraz formy spedzania wolnego czasu.

Rewolucja w zakresie srodkéw, sposobéw i rozmaitych form kon-
sumpcji juz dawno zmienila takze polska rzeczywistos¢. Gdy pie¢
lat temu jedna z magistrantek Akademii Ignatianum w Krakowie
badata formy spedzania czasu wolnego przez mlodziez gimnazjalng,
badani dopisywali w kategorii ,Inne”: ,robienie zakupéw”, dajac do
zrozumienia, ze badaczka nie uwzglednita w ramach przygotowanej
kafeterii tej formy.

Ritzer doszed! do wniosku, ze konsumpcjonizm przyniést gle-
bokie zmiany w spoltecznych relacjach. Autor opisuje kupujacych
jako krazacych po centrach handlowych ,zombi”, niezwracajacych
uwagi na innych ludzi mimo tlumu (2004: 302-303). Najgt¢bsza
bowiem relacja, ta ktéra porusza czlowieka, zachodzi tu miedzy
nim, czyli konsumentem, a nabywanym towarem. To nabywane
przedmioty wywolujg pragnienie, rado$¢, wzruszenie, zadowole-
nie, szczescie. Ludzie przybywaja tu w celach praktykowania ,re-
ligii konsumenckiej” (Ritzer 2004: 23-24). Schelerowski podzial
na wartosci hedonistyczne, utylitarne, witalne, duchowe i religijne
zdaje si¢ by¢ zdominowany przez konsumpcje, a w konsekwencji
przez materializm. Wszystkie szczeble powyzszej hierarchii ,zyska-
ty” nowy, zmaterializowany wymiar, otrzymaly konsumpcyjny przy-
datek i konsumencki serwis. Méwi si¢ nawet, jak zauwazyt Mariani-
ski, o ,,rynku wartosci i norm moralnych” (2004: 333).

3

Wydanie oryginalne w jezyku angielskim bylo zatytulowane: Enchanting
a Disenchanted World: Revolutionizing the Means of Consumption.
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Najwazniejsze wartosci we wspotczesnym wychowaniu
chrzescijanskim

Moéwige o chrzedcijariskim wychowaniu i edukacji, mozna mie¢
na mysli edukacje religijng realizowang w formie katechezy, eduka-
cje oparta na chrzescijaniskiej koncepcji wychowania albo szeroko
rozumiane (poza katechezg) oddziatywania Kosciota. Szczegdlnymi
instytucjami realizujacymi wychowanie chrzescijariskie s3 rodzina,
Kosciol, szkota katolicka.

Rodzina jest wprawdzie najwazniejsza, ale jak zauwazyta Maria
Miczyniska-Kowalska, ,w coraz wigkszym stopniu w przekazywaniu
warto$ci miodemu pokoleniu uczestniczg inne grupy pierwotne niz
rodzina, jak réwniez grupy wtérne” (2010: 76). W niniejszym opra-
cowaniu skupi¢ si¢ na oddzialywaniach Kosciola. Misja Kosciola,
rozumiana w kategoriach nauczania i wychowywania, byla zawsze
traktowana strategicznie jako kluczowa (por. Niewegtowski 2005:
21; Dziekoriski 2000: 11). Kosciét od poczatku petnit funkcje wy-
chowawczg w zakresie ksztaltowania ,moralnej postawy czlowieka”,
zaznacza Alina Rynio (2017: 377). Co wigcej, zgodnie z soborowym
Dekretem o wychowaniu chrzescijariskim Gravissimum educationis, jego
misja obejmuje wszystkich ludzi i swiat, w ktérym zyja (Dekret o wy-
chowaniu chrzescijariskim. .., nr 3; por. Wajsprych 2009: 14).

O wartosciach w kontekscie wychowania chrzescijaniskiego
rozmawialam z dwiema grupami studentek pedagogiki w ramach
wywiadu fokusowego. Na wprowadzajace, ogélne pytanie o to, ja-
kich wartosci brakuje w dzisiejszym $wiecie, odpowiedzi badanych
byly bardzo podobne. Nie powtarzaly one tych samych stéw, jed-
nak wymienialy wartosci okreslajace relacje pomiedzy ludzmi: em-
pati¢, zrozumienie, szacunek, zyczliwo$é, wspélczucie, tolerancig,
milo$¢, poswiccenie dla drugiego cztowieka, rodzing, czas. Wska-
zywane wartosci jako szczegélnie dzisiaj pozadane dobrze ilustrujg
problemy w relacjach miedzyludzkich. Jedng z przyczyn moze by¢
wspdlczesny problem materializmu, ktéry sprawia, ze cierpig rela-
¢je interpersonalne. Innym czynnikiem moze by¢ gleboki konflikt
polityczny, ktéry antagonizuje polskie spoleczeristwo i rzutuje tym
samym na wiezi spoleczne.

Kluczowymi warto$ciami w wychowaniu, wedtug bioracych udzial
w badaniu studentek pedagogiki, s3: rodzina, milo$¢, milos¢ i troska,
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milos§¢ i zrozumienie, okazywanie milosci i dawanie bezpieczeristwa,
wartosci religijne, Bég, szacunek i tolerancja, rozmowa. Badane pod-
kreglaly kluczowe w kontekscie wychowania znaczenie rodziny, ktéra
zakwalifikowano do najwazniejszych wartosci. Zarazem rodzina zo-
stala przywolana réwniez wsréd tych wartosci, ktérych obecno$¢ jest
niewystarczajaca lub ktérych braku odczuwa si¢ najbardzie;.

Mozna zauwazy¢, ze warto$ci wskazywane w odpowiedzi na py-
tanie o te, ktérych w dzisiejszym $wiecie brakuje, w duzej mierze
pokrywaly si¢ z tymi, ktére sa kluczowe w wychowaniu. Dotycza one
relacji migdzyludzkich. Sygnalizuje to problem polegajacy na tym, ze
badani mlodzi odczuwajg braki w zakresie wartosci realizowanych
w relacjach miedzyosobowych.

Pytanie o wartosci, ktérych nie moze zabrakna¢ w chrzescijan-
skim wychowaniu, wywolalo refleksje i dyskusje. Przywolywane war-
todci i tresci mozna sklasyfikowaé¢ w trzech grupach (por. Ryec. 3).
W pierwszej znalazly si¢ te wartosci, ktére s niewystarczajaco
obecne: mito$¢ do Boga i bliznich, milos¢ i przebaczenie oraz wiara.
W trzeciej grupie znalazly si¢ dwie zagrozone wartosci: poszanowa-
nie zycia od poczecia do $émierci oraz odpowiedzialnos¢ za zagrozone
srodowisko. Natomiast druga grupa wartosci, ktérych nie moze za-
braknaé w chrzescijariskim wychowaniu, okazala si¢ najliczniejsza —
do niej zaliczono te wartosci, ktérych wydaje si¢ brakowa¢: szacunek
do drugiej osoby, tolerancja, gleboka rozmowa, otwarcie na $wiat i na
autentyczne wartosci innych ludzi, odwaga w konfrontacji z proble-
mami dzisiejszego $wiata, madra wiedza, wiedza i madro$¢, rozezna-
nie tego, co jest dobre, a co zle.

Interesujaca rozmowa wywiazala si¢ w odniesieniu do warto$ci
okreslonej jako: wiedza i madro$é. Badane zastanawialy sig, jaka
wiedza jest wazna i zgodnie doszly do wniosku, ze potrzeba madrej
wiedzy, chodzi o profesjonalizm, o to, by chrzescijanin nie powtarzal
banatow albo uprzedzen, aby gleboko spoglgdal na rzeczywistost, i tg spo-

leczng i... na Sswiat w ogole.
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Ryc. 3. Wartoid, ktérych nie moze zabraknqé w chrzedcijanskim wychowaniu —
w opinii badanych studentéw

niewystarczajgco obecne:

e mitosci, mitosci do Boga i bliznich
e mitosci i przebaczenia
e wiary

brakujgce

e szacunku do drugiej osoby

e tolerancji, gtebokiej rozmowy

e otwarcia na Swiat i autentyczne wartosci innych ludzi

e odwagi w konfrontacji z problemami dzisiejszego Swiata
e madrej wiedzy, wiedzy i madrosci

e rozeznania tego, co jest dobre, a co zte

zagrozone

® poszanowania zycia od poczecia do $mierci
e odpowiedzialnosci za zagrozone srodowisko
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Rola wychowania chrzescijafiskiego w przezwycigzaniu
probleméw materializmu i realizacji wolnosci

Pytanie dotyczace wprost roli Kosciota w przekazie wartosci po-
przedzila dyskusja na temat probleméw wspélczesnego $wiata ze
zrozumieniem i realizacjg wartosci wolnosci oraz kwestii zwigzanych
z materializmem. Z racji ograniczonej objetosci niniejszego opraco-
wania dyskusja ta nie bedzie tutaj omawiana. Aby zapytac o role Kos-
ciola w przekazywaniu wartosci, zastosowano technike zdan niedo-
koriczonych. Badani mieli kontynuowaé¢ wypowiedz rozpoczynajaca
si¢ od stéw: ,Kosciot w zakresie wartosci...”. Wywolalo to ozywiong
dyskusje, badane podawaly rézne przyklady zaangazowania Kos-
ciola w przekaz wartosci, ale takze wskazywaly na niekonsekwencje
w dzialaniach podejmowanych przez osoby duchowne. Kolejne py-
tanie miato za cel ukaza¢ role wychowania chrzescijaniskiego pro-
wadzonego przez Kosciél w zakresie przezwycigzania probleméw
zwigzanych z realizacja wolnosci i ze wspdlczesnym materializmem.
Wypowiedzi studentek i rozwinieta dyskusja stanowity kontynuacje
wezesniejszej rozmowy, dlatego zostang oméwione Iacznie.

Podejmujac kwestie roli Kosciola i wychowania chrzescijaniskiego
w przekazywaniu wartosci oraz przezwyci¢zaniu wspélczesnych kry-
zyséw wartosci, badane formulowaly bardzo rézne opinie. Ich wypo-
wiedzi zostaly podzielone na te, ktére doceniaja i wysoko oceniajg t¢
role, na wypowiedzi neutralne i ambiwalentne, oraz na te krytyczne,
negatywnie postrzegajace role Kosciota w tej materii.

Wypowiedzi wysoko oceniajace role Kosciola w przekazywa-
niu wartosci oraz przezwyciezaniu wspélczesnych kryzyséw war-
tosci wskazywaly na Kosciél jako ,fundamentalne Zrédlo”, zrédio
i drogowskaz. Opisywaly Kosciél, jako ten, ktéry ,niesie wartosci”,
sprzechowuje w tradycji”, ,wskazuje prawdziwe wartosci i daje o nich
swiadectwo”, jest przewodnikiem, jest ,$wiadkiem Jezusa”, ,niesie
ewangelie, ktéra jest skarbnicg wartoéci”. Badane okreslaly kluczowe
wartosci, ktére niesie Kosciol: Kostid? w zakresie wartosci stawia prze-
de wszystkim na okazywanie mifosci Bogu oraz drugiemu czlowiekow:.
Wskazywaly takze sposéb oddziatywania w kontekscie kryzysu war-
tosci: Prawo mifosci Boga i blizniego, praktykowane w Kosciele, prze-
ciwstawia sig materializmowi.
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Badane odwotywaly si¢ réwniez do wplywéw ogélnokulturowych:
Koscidt jest na pewno takim przewodnikiem, trudno mi nawet wyobrazic
sobie jakim bylibysmy spofeczeristwem, gdyby nie Kosciol. Wiara, tradycja
chrzescijariska, to wszystko, co gdzies tam w glebi siebie nosimy, nawer
Jesli nie jestesmy jakos specjalnie wierzgcy. To jest pewna kultura, pewna
postawa, pewien sposob zachowania sig. Myslg, ze Kosciol daje nam bar-
dzo duzo.

Przywolywano tez wplyw wybranych oséb, opiekunéw grup
formacyjnych, rekolekcjonistéw, duchownych prowadzacych blogi.
Waznym $wiadkiem i przewodnikiem dla niektérych jest obecny pa-
piez. Jedna z badanych méwita: Dla mnie takim przewodnikiem jest
papiez Franciszek. Lubig go stuchac, bo jest taki prawdziwy, naturalny,
on glosi ewangelie, Dobrg Nowing dla réznych ludzi. 1o mi przypomina
nawet troche Jezusa — on nie wyklucza, tak jak Jezus, a krytykuje hipo-
kryzje, brak wrazliwosti na innych. Jak kiedys powiedziat, ze prawdziwy
chrzescijanin nie moze nie znac swoich sgsiadow, to ja sig przejetam. To
Jest swiadectwo i to jest kierunkowskaz. Tuk, w takim znaczeniu Kosciol
Jest przewodnikiem, przybliza wartosci.

Oceny przeciwstawne byly pelne krytyki wobec pewnych za-
chowan duchownych. Badane twierdzily, ze ksigza wypowiadajg sig
nieodpowiedzialnie, wypowiadajq si¢ na tematy polityczne, zamiast jed-
noczyé — dzielg, etykietujq, nie szanujg ludzi (np. glosujgcych na inng
partig, np. jak ktos ma tatuaz). Osobne wypowiedzi dotyczyly mate-
rializmu. Badane zauwazyly, Ze jest to szerszy problem i dotyka takze
czesci duchownych: Kosciol wydaje si¢ miec problem z materializmem,
zbyt duzo jest przykladow takich zachowan.

Posrodku lokowaly si¢ wypowiedzi ambiwalentne, neutralne, albo
po prostu prébujace zrozumie( zaistniale problemy.

Niekonsekwencje

Badane zwracaly uwage, ze Kosciol w zakresie wartosci daje cza-
sem sprzeczne komunikaty (kodowanie in vivo). Przywolano przykia-
dy gloszenia nauki o godnosci kazdego cztowicka i zarazem oka-
zywania braku szacunku w stosunku do okreslonych grup ludzi, na
przyklad LGBT. Badane doszly do wniosku, ze czasem brakuje
w dziataniach Kosciola konsekwencji. Kosciot przez swojg dzialalnos¢
na rzecz ludzi biednych, w trudnej sytuacyi, pokazuje co jest prawdziwg
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wartosciq — czlowiek, a nie materia. Chociaz z drugiej strony sq duchow-
ni, ktorzy tez sq materialistami, oni dajg antyswiadectwo. Wedlug ba-
danych Kosciél bywa niekonsekwentny, naucza o ubdstwie i warto$-
ciach duchowych, ale duchowni cenig dobra materialne i domagaja
si¢ pieniedzy od wiernych.

ZLalezy od konkretnych osoh

To, jak Kosciét pomaga w przezwycigzaniu probleméw dotycza-
cych wartosci, w duzej mierze zalezy od osoby, od konkretnego ksig-
dza. Badane zauwazyly, Ze sytuacja jest bardzo zréznicowana i zalezy
od srodowiska: Tv zalezy kogo sig stucha, na przyktad tu w Krakowie
sq takie parafie, jak dominikanie czy jezuici, mozna powiedziec Ze to sq
przewodnicy, ale w malych miejscowostiach, gazies w wioskach, ludzie po
prostu takich przewodnikow nie majg. Trafiajqg na ksigzy, ktorzy czasem
nie sq dobrymi nauczycielami.

Opréez oceny roli Kosciola studentki podjely takze préby wyjas-
nienia zjawiska wsparcia badz jego braku. Wskazywano na uwarun-
kowania oddziatywania Kosciola w zakresie warto$ci. Zauwazono, ze
Koscidl pomaga, jesli sig jest wierzgcym, a zatem czynnik osobistej wiary
ma tu duze znaczenie. Dyskutowano nad przyczynami, spierano si¢
o zakres zjawiska, o oceng. Interesujace byly préby okreslenia wiasnej
postawy 1 wplywu samych wierzacych na przedstawiane sytuacje.

Wszyscy jesteSmy materialistami

Byty tez proby glebszego spojrzenia na problem. Niektére stu-
dentki staraly si¢ zrozumieé ksigzy, nie ocenia¢ ich surowiej niz in-
nych ludzi, a nawet zauwazyly, ze ,materialista” tez moze pomagac.
Ja mysle Ze ten dzisiejszy Swiat, ten masz materializm, ktorego wszyscy
w jakis sposéh doswiadezamy. .. no, jestesmy materialistami, kto nie lubi
iS¢ na zakupy i kupic sobie cos fajnego? Kazdy, i ksigza tak samo, wszy-
scy to widzg... Myslg jednak, ze jest wielu duchownych, ktorzy pomagajg
swoim Swiadectwem, swojg postawg, nawet tym, Ze poswigcili swoje Zy-
cie, ze stuzq innym, to jest prawdziwe swiadectwo i to jest znak.
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Nie mozna ocenia¢ powierzchownie

Inne osoby zauwazyly, ze nie mozna ocenia¢ powierzchownie,
zatrzymywacé si¢ na negatywnych przykladach, nawet jesli si¢ powta-
rzajq. My jestesmy przyzwyczajeni, ze Kosciot glosi najwyzsze wartosti,
takie jak Bdg, mitosc, czlowiek, jego Zycie czy prawda, i dlatego juz tego
nie dostrzegamy, bo to si¢ wydaje takie oczywiste, widzimy za to braki
i praypadki gorszqce, bo one razq. Sformulowano tez postulat: Trzeba
oddziela¢ Koscidl i jego oficjalng ,przemyslang” naukg od wypowiedzi
niektorych duchownych, ktorzy sq nieodpowiedzialni albo niedojrzali do
roli, jakg petnig.

Wierni przyzwalajq na niewta$ciwe zachowania

Jedna z badanych postulowata wigksza wlasng odpowiedzialnosé
za Kosciét i duchownych. Wedlug niej niektérzy ksieza nie postepo-
waliby niewlasciwie, gdyby nie czuli akceptacji i przyzwolenia — nie
tylko przetozonych, ale takze wierzacych: Przyczyng [niektorych za-
chowan ksiezy] zego jest to, ze my to akceptujemy i nie staramy sig temu
Jakos przeciwdzialac [ ...] gdy ja bylam w kosciele i uslyszatam to kaza-
nie, to ja po prostu wyszlam. .., ale nikt [inny] nie wyszed?! z tego kosciota.
Powyzsza sytuacja, w ktérej zdaniem badanej nalezalo zaprotestowac,
dotyczyta braku szacunku dla innych grup spolecznych, a takze ,zbyt
politycznego” kazania.

Rozne wymiary doSwiadczania wartoSci w wychowaniu
chrzescijanskim

Odwolujac si¢ do przeprowadzonej wczesniej analizy sposo-
béw doswiadczania wartosci w zyciu czlowieka w opinii studentéw
(por. Ryc. 1), mozna sprébowaé okresli¢, w jaki sposéb wychowanie
chrzescijanskie i dziatania Kosciota wspieraja doswiadczanie wartosci.
Pod uwage zostaly wziete przede wszystkim te wartosci, ktére byly
przedmiotem dyskusji badanych, a ktére zwigzane s3 z problemem
materializmu i rozumienia wolnosci. Jak zostalo to przedstawione
wezedniej, wartosci moga by¢ doswiadczane w réznych wymiarach
zycia i dzialania czlowieka. W niniejszym opracowaniu, na podstawie
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wypowiedzi studentéw, wyrézniono cztery. Sg to: subiektywny $wiat
przezy¢, dziatanie w kontekscie wartosci i dla wartosci — trud wy-
bierania, wybory innych jako znak i wzér, doswiadczenie zagrozenia
wartosci (por. Ryc. 1).

Subiektywny Swiat przezy¢ dotyczqey wartosci

Najwazniejszy w doswiadczaniu wartosci jest wewngtrzny su-
biektywny $wiat jednostki. Wybory czlowieka poprzedza refleksja,
przywolanie zinternalizowanych wczesniej okreslonych wartosci,
uksztaltowanej wlasnej ich hierarchii. Chrzescijariskie wychowanie
pomaga w refleksyjnosci, dostarcza bogatego zasobu tresci, wartosci
i wzoréw, poczawszy od zrédet w Biblii i Tradycji, przez swietych
po wspdlezesne postacie, formuje moralng postawe wierzacego, sta-
wia wymagania. Poprzez rézne formy nauczania i formacji inspiruje
i wspiera subiektywny $wiat przezy¢ jako podstawows forme do-
swiadczania wartosci.

W tej przestrzeni ma miejsce takze odzialywanie negatywne,
a czasem brak oczekiwanego oddzialywania. Wplyw negatywny ma
miejsce wéwczas, gdy duchowni swoim gloszeniem wprowadzaja
konflikty wartosci (np. obrona rodziny poprzez zniewazanie oséb
LGBT). Brak oczekiwanego oddziatywania moze polega¢ na pre-
zentowaniu nieaktualnego obrazu §wiata i nieumiejetnej analizie
wspolcezesnych zjawisk, co sprawia, ze przekaz bywa malo przeko-
nujacy. Niecierpliwosé¢ duchownych wyrazajaca si¢ w podkreslaniu
nakazéw i zakazéw oraz pigtnowaniu oséb odbierane s3 we wspét-
czesnej kulturze wolnosci i demokracji negatywnie. Brakiem jest tak-
ze nieumiejetno$¢ przeprowadzenia glebokiej analizy i uproszczone
ukazywanie probleméw zwigzanych z nadmiernym materializmem
i konsumpcyjnym stylem zycia.

Dziatanie w konteks$cie wartosci i dla warto$ci — trud wybierania

Sfera realizacji wartosci i zarazem ich najglebszego doswiadcza-
nia sg wybory, decyzje i czyny jednostki. Kosciél wspiera czlowieka
w tych wyborach, przede wszystkim tego, kto takiego wsparcia ocze-
kuje i zwraca si¢ po porady duchowe.
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Waznym miejscem do$wiadczania wartosci sg akcje charytatyw-
z . . z 7z * » z
ne, wspélnoty i grupy zjednoczone wokél ,wartosciowych” celéw.
Wspélpraca w realizacji celéw jest istotnym wsparciem w doswiad-
czaniu wartosci, a takze rozwigzywaniu konfliktéw wartosci oraz
przezwyci¢zaniu kryzyséw.

Wybory innych joko znak i wzér

Kosciél stanowi bogaty skarbiec wzoréw i znakéw. Duchowni
realizujacy swoje powolanie stanowia taki znak. Uczestnicy wspél-
not albo grup realizujacych na przyktad pomoc dla potrzebujacych
sa znakami wyznawanych wartosci i wzorem dzialania dla innych.
Pomagaja w refleksji nad wartoscig wolnosci (tez moge poméc, wiec
powinienem) i nad materialnymi warto$ciami (pomoc innym promu-
je wartosci osobowe, bedace w opozycji do wartosci materialnych).

W tej przestrzeni oddzialywania sg tez znaki i wzory negatywne,
chodzi tu o ksi¢zy zabiegajacych o dobra materialne, nieszanujacych
innych ludzi.

Doswiadczenie zagrozenia wartosci

Wychowanie chrzescijariskie stanowi wsparcie w sytuacji do-
$wiadczania zagrozenia takich wartosci jak zdrowie, pokéj, bez-
pieczenistwo, co nieustannie ma miejsce we wspélczesnym $wiecie.
Wychowanie chrzedcijariskie poprzez promowanie wartosci niema-
terialnych moze stanowi¢ pomoc w poszukiwaniu sensu zycia. Jed-
nakze niektérzy duchowni poprzez swoje nieodpowiedzialne wypo-
wiedzi moga si¢ przyczyniaé do tego, ze u poszczegdlnych jednostek
moze si¢ rodzi¢ poczucie zagrozenia takich wartosci, jak jednos¢ spo-
teczna i narodowa.

Imiany kulturowe a wspieranie doSwiadczania i wyboru
wartosci

Wartoséci wpisane w kulture sa stosunkowo trwale. Jak zauwa-
zyt Grzegorz Zuk, majg one ,moc Iaczenia ludzi — dajg im poczucie
wspélnoty i trudno wyobrazi¢ sobie procesy edukacyjne bez wartosci
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wspolnych, stanowigcych podstawe grupowej tozsamosci” (2016: 93).
System wartosci znajduje si¢ jednak ,pod silnym wplywem czasu
spolecznego”, dlatego istotne jest w jakim srodowisku i w jakim cza-
sie wychowuje si¢ cztowiek (Oleszkowicz, Senejko 2013: 242).

Zmiana jest cecha kultury. Od korica XIX wieku zmiany zacho-
dzg bardzo szybko. W latach 60. ubieglego wieku w Stanach Zjed-
noczonych to ,filozofia zycia” byta wazna dla 80% studentéw, gdy
tymczasem materialny dobrobyt wskazywany byl jako warto$¢ na 5-6
miejscu. W latach 90. ten uktad wartosci zostal odwrécony (Oleszko-
wicz, Senejko 2013: 242). Orientacje moralne Polakéw na poczatku
nowego stulecia badal Janusz Marianski. Zdiagnozowat on ,znaczng
niech¢¢ mlodego i starszego pokolenia do trwalych, niezmiennych
wartosci i norm moralnych, z drugiej strony za$ stosunkowo upo-
wszechnione postawy kompromisowe” (2004: 326).

W ponowoczesnej kulturze wolnosci ,wartosci wspélzawodnicza
ze sobg i zadna z nich nie jest calkowicie bezpieczna” (Marianiski
1998: 85), bowiem zasady skutecznosci i pragmatyzmu, kryteria zy-
sku i pienigdza nie Iacza si¢ z odmienng ,logika wiary”, z wiernoscia
Bogu, z miloscig blizniego, ktéra wymaga bezinteresownosci (Ma-
riafiski 2004: 323). Wéréd wartosci spolecznych w kulturze Zacho-
du istotnymi staly si¢ pluralizm, tolerancja i demokracja. Dominuja
tak zwane wartosci osobiste: zdrowie, sukces i przyjemnos¢. Zaczyna
brakowa¢ wartosci absolutnych, ktére stanowityby trwale punkty od-
niesienia (Zuk 2016: 94, 116). Tymczasem brak norm i wartosci uni-
wersalnych sprawia, ze ,zostaja zachwiane podstawy do rozstrzygnie¢
o charakterze wartosciujacym” (Mariariski 2004: 327). Dlatego dzi-
siaj czlowiek stanowi ,ostateczng instancj¢ dla samego siebie”, do-
swiadczajgc zarazem aksjologicznego chaosu (Zuk 2016: 107-108).

Zmiany zwigzane z globalizacja i technicyzacja zycia nierzadko
prowadza do konfliktéw doswiadczanych przez mlodych w proce-
sach ksztaltowania osobistego systemu wartoéci i budowania toz-
samosci. Oleszkowicz i Senejko zauwazyly jednak, ze badania nad
przemianami systemu wartosci mlodziezy nie s3 zgodne i nie jest
tatwo je interpretowac (2013: 244, 251).

Bogustaw Zurakowski zwrécil uwage na ,zasadnicza antyno-
mi¢” miedzy hierarchig wartosci $wiata dzieci i mlodziezy a war-
tosciami doroslych i calej kultury. Jak wynika ze specyfiki rozwo-
ju czlowieka, ,dziecigca struktura aksjologiczna preferuje wartosci
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przyjemnosciowe. U dziecka warto$¢ zabawy-przyjemnosci uloko-
wana jest na najwyzszym szczeblu hierarchii aksjologicznej, to jest
tam, gdzie zwykle widzimy warto$¢ sacrum” (2005: 279, 286). Bada-
nia pokazuja, ze skupienie na celach materialnych nie przynosi jed-
nak szcze$cia, materialisci sg czesto mniej szezesliwi, maja ,,obnizony
poziom satysfakcji z zycia”, a miodziez zamieszkujaca najbardziej
prestizowe dzielnice i rejony jest najmniej szczesliwa (Zawadzka
2006: 62; Oleszkowicz, Senejko 2013: 131).

Oleszkowicz i Senejko scharakteryzowaly dwa odmienne syste-
my motywacji czlowieka. Pierwszy ukierunkowany jest na przyjem-
nos$¢, ktéra osiaga on poprzez konsumpcje, relaks, odpoczynek. Drugi
system motywacji sklania do osiggania satysfakcji, jej realizacja moze
wymaga¢ wysitku, czasu, a nawet znoszenia nieprzyjemnosci. Jednak
doznawana satysfakcja jest duzo glebszym i bardziej uszczesliwia-
jacym doswiadczeniem, a jej realizacja prowadzi do wewnetrzne-
go rozwoju osoby (por. Oleszkowicz, Senejko 2013: 130). Wiedza
o systemach motywacji dziecka stanowi wazny punkt odniesienia.
Wazne jest umiejetne wspieranie dziecka, aby pozwoli¢ i poméc mu
»wyrasta¢ z materializmu” i poszukiwania przyjemnosci, wprowadza-
jac raczej na drogg osiagania satysfakcji. Kluczowe w tym bedzie do-
$wiadczanie na rézne sposoby przez mlodych wartosci.

Strategiczna w realizacji tego zadania jest rola wychowania. Zuk
uwaza ze w sytuacji, gdy w $wiecie trwaja zmagania o pozyskiwanie
ludzi dla okreslonych idei, wychowanie powinno mieé role szczegél-
na. Ma by¢ z zalozenia bezstronne, wspomagajace wychowankéw
W poznawaniu i interioryzowaniu warto$ci uniwersalnych, ponad-
czasowych (2016: 114).

Wazng role w tym procesie petni Kosciél. Mimo ze sam jest na-
znaczony wspélczesnymi kryzysami (materializm, zaangazowanie
polityczne), to jednak zachowuje i przekazuje mocno ugruntowane
w Tradycji wartosci nie tylko religijne, ale i uniwersalne, takie jak zy-
cie ludzkie, prawda, wolno$¢, mitosé i solidarno$¢. Wazna role i zada-
nia Kosciota w przezwyciezaniu kryzysu i nadawaniu sensu dostrzega
Alina Chyczewska (2010: 246-248).

Proces wychowywania w odniesieniu do wartosci rozpoczyna si¢
od ,rozpoznania warto$ci” (por. Marek 2014: 123). Jednak konieczna
jest zmiana systemu ksztalcenia i wychowania, gdyz — jak zauwa-
zyta Krystyna Ostrowska (2005) — sama informacja o wartosciach
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nie bedzie skuteczna. ,Docieranie z dorostym «$wiatem» wartosci do
wychowanka” jest nielatwym zadaniem, wylania si¢ z niego ,,problem
pedagogicznej komunikacji” (Zurakowski 2005: 287).

Potrzebne sa wigc zmiany w mysleniu wychowawcéw. Mariariski
zwrécil uwage na przemiany spoleczno-kulturowe, na swoiste prze-
warto$ciowanie wartosci, jakie si¢ dokonato ,w odchodzeniu od war-
tosci powinnosciowych do wartoéci samorealizacyjnych” i na swoistg
spoleczng ewolucje ,,od moralnosci nakazéw i zakazéw, w kierunku
moralnoéci indywidualnych osagdéw (moralnos¢ wolnosei)” (2004:
332). Wtasnie z tego powodu w wychowaniu mlodych wazne jest
»dostarczanie kryteriéw umozliwiajacych poslugiwanie si¢ informa-
¢ja w celu tworczego «budowania siebie» i $wiata” (Ostrowska 2005:
303). Dlatego Kosciét nie moze owocnie prowadzi¢ formacji ,sta-
rymi” metodami. Potrzebne sg rézne formy doswiadczania wartosci
w celu identyfikacji z nimi. Mlodemu czlowiekowi muszg zostaé
stworzone warunki do zdobywania zaréwno wiedzy, jak i wstepnych
dos$wiadczen, aby mégl wygenerowac wiasne refleksje, tak by w efek-
cie potrafil doswiadczaé bardziej zlozonych przezy¢ aksjotycznych,
o ktérych pisala Zofia Majewska. By zdotal stang¢ wobec koniecz-
nych wyboréw zyciowych, dylematéw, w ktérych nie ma dobrego
wyboru, w ktérych — jak podkreslita Majewska — ,,zawieszone s3 uni-
wersalne reguly moralnosci” wyboru miedzy dobrem a zlem (2010:
94-95), nie dlatego, ze przestaly obowigzywad, ale z powodu niemoz-
nosci ich zastosowania, ich nieprzystawalnosci do sytuacji. Dopiero
realizacja wartosci poprzez réznego rodzaju wybory, poprzedzone
namysltem, okresla Zyciowa postawe, ksztaltuje czlowieka, a nawet
moze ,przesadzaé o jego wewnetrznym rozwoju” — jak zauwazyl
Janusz Homplewicz (1996: 142).

Konkluzja

Przed wychowaniem chrzescijariskim stoi powazne wyzwanie.
Przed duchownymi, katechetami stoi zadanie nauczenia si¢ rozmowy
z ludZmi cenigcymi osobistag wolnos¢ i niezaleznoéé. Hierarchiczna
struktura Kosciola, przede wszystkim okreslajaca relacje kleru mig-
dzy sobg, sprawia, ze czasem ksi¢za te relacje przenosza na kontakty
z wierzgcymi. Zderzajg si¢ jednak z innymi oczekiwaniami wierza-
cych, z zagdaniem dialogu i uszanowania ich zdania. Bez zmiany tego
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nastawienia nie da si¢ w dzisiejszej kulturze wychowywaé, formowac
mtodych (ani dorostych), ktérzy prawdopodobnie odejda, a Kosciét
bedzie tracil mozliwo$¢ wychowawczego oddzialywania. Podczas
wywiadu fokusowego pewna studentka méwita o nieodpowiedzial-
nych stowach ksiedza z wiejskiej parafii. Wymienifa kilka kwestii
poruszonych przez niego, po czym stwierdzila, ze nie wie, o czym
méwil potem, bo ja juz wyszlam z tego kosciola. To symboliczne stowa.

Bywa ze mlodzi prezentuja postawe niespéjna, po czesci kon-
sumencka. Z jednej strony oczekuja wysokiej jakosci ,ustug religij-
nych”, traktowania ,z szacunkiem” oraz usuwania wszystkiego, co
niewygodne, trudne i niemile, co jest postawa typowo konsumencka
(por. Ritzer 2004: 296, 299), z drugiej natomiast protestujg przeciw
materializmowi duchownych i konsumpcjonizmowi w parafiach.

Konsumpcjonizmem i materializmem jesteSmy naznaczeni wszy-
scy, wszyscy tez chcemy by¢ wolni od wszelkich ograniczed — wy-
chowywani i wychowawcy. Prawdziwym wyzwaniem dla bardziej
$wiadomego problemu wychowawcy jest wlasne przekraczanie ma-
terializmu, aby daé¢ znak i wzér wychowywanym. Moze wspdlnie
z nimi podejmowac akty takiego przezwyci¢zania materializmu po-
przez dzialania prospoleczne i kulturalne wraz z refleksja nad nega-
tywnymi, osobistymi i spolecznymi konsekwencjami konsumpcjoni-
zmu. Dyskusje o trudnych wyborach i zwigzanych z nimi emocjach
i przezyciach, préby podejmowania nawet symbolicznych wspélnych
dzialan w obronie warto$ci zagrozonych — s3 to podstawowe dziata-
nia wprowadzajace mtodych w §wiat wartosci poprzez rézne formy
ich doswiadczania.

Nikt nie zaprzeczy, Ze wartosci sg niezwykle wazne w budowaniu
wlasnej i spolecznej tozsamosci. Problemem dzisiaj jest zmieniajacy
si¢ bardzo szybko $wiat, kultura i cywilizacja, co wymaga poszuki-
wania szybkich drég przystosowania, moga traci¢ na tym wartosci.
Wartosci nie da si¢ jednak ,,chroni¢”, glosno protestujac, ze sa odrzu-
cane, bedzie to tylko wyrazem bezsilnosci. Trzeba dla nich znajdo-
waé nowe przestrzenie w zmieniajacej si¢ kulturze i nowe formy ich
realizacji. Aby ,uchroni¢”, trzeba znalez¢ dla nich miejsce, rol¢ i zna-
czenie w zmienionej rzeczywistosci, wspéiczesne formy ich urzeczy-
wistniania. Jedynie w taki sposéb beda zyly i moga zostaé przekazane
kolejnym pokoleniom.
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ABSTRACT

The study addresses the issue of experiencing values as well as the
role of Christian education in overcoming the contemporary crisis of
values in terms of materialism and the value of freedom. The main
research problem was the role of Christian education in overcoming
the problems of the crisis of values. The main aim of the study was to
define the role of Christian education in overcoming conflicts of values
associated with materialism and freedom. Attempts have been made
to answer the following question: to what extent (and how) does the
Church support individuals in reflections upon their own materialism
and their attempts to overcome it? An auxiliary aim was to investi-
gate the experience of value among the respondents. The initial study
took the form of a short survey, in which students of the Jesuit Uni-
versity Ignatianum in Krakow were asked about their experience of
values. The second stage of the study was carried out using the focus
group method, involving two groups of pedagogy students.

The research distinguished four dimensions of experiencing values,
identifying the most important values according to female students in
contemporary Christian education and defining the role of Christian
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education in overcoming the problems of materialism and the realiza-
tion of freedom, both positive and negative aspects of it. The most
important postulates in terms of supporting young people in experienc-
ing and choosing values are changing priests’ communication methods
and attitudes towards young people, changing educational goals in
preparing young people for axionormative experiences, and initiating
activities in various forms of experiencing values.

Introduction

'The topic of values has already been studied and published across
various academic disciplines. Surveys are also periodically published
which show the directions and tendencies of changes in preferred
values and confirm the problem that modern culture has with values.
The focus of this study is the experience of values from the point of
view of Christian education. After presenting a study on the ways
values are experienced, I will discuss the question about the role of
Christian education in overcoming the crisis of values in individual
experience. I will concentrate on two values which are key for the
modern value crisis: material values and the value of freedom, under-
stood as getting rid of limitations and refusing to take responsibility.

'The basis of this discussion is a study conducted among students
of the Jesuit University Ignatianum in Krakow. The subject of the
research was the experience of values and the role of Christian edu-
cation in overcoming the problems of the crisis of values in terms
of materialism and freedom. Focus interviews were conducted in
two groups of the Jesuit University students in December 2019. The
groups consisted of eight and nine women, all students of full-time
MA pedagogy studies. The focus interviews were preceded by a short
survey carried out among randomly selected students, in which 38
people were asked about their experience of values.

Experiencing values

There are many ways to define values, and the rich world of val-
ues does not facilitate the task of exhaustively describing what they
are (Chatas, 2003, p. 18). Usually, the definition is related to the
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particular theory adopted by the particular researcher. The practice of
social sciences, and especially pedagogy, posing questions about the
possibility of experiencing values, offer an interesting angle.

Values in human life are related to one’s choices, to the quality
of one’s existence (Chatas, 2003, p. 29). For many, the experience of
values seems to be an abstract concept. It is not an easy experience.
The value itself is also important, because the way the value can be
experienced depends on what type it is. Experiencing beauty, which
belongs to the category of aesthetic values, is different from expe-
riencing justice, which is a moral value. A survey of students at the
Jesuit University Ignatianum in Krakow revealed different under-
standings of what values are and different approaches to them. The
respondents’ intuitive understanding of what values are and how they
can be experienced coincides with the theoretical approaches of ethi-
cists, philosophers, or educators who define or classify various types
of values or write about their function in human life.

When asked about how one can experience values, the respond-
ents talked about the difficulties in naming or recognizing values
and about the conditions that must be met for such an experience
to occur: “Values cannot be experienced, they are too subjective.” “I
guess you can experience them in some way.” A conscious reflection,
or deep thought, is needed: “There are some experiences in which
this aspect of value can be seen. But only when we begin to describe
it in a meaningful way. This is a difficult topic.” The fact that there
are various degrees of difficulty—as expressed by the subjects of the
survey—aligns with Czestaw Matusewicz’s observation. According
to him, values “differentiate people’s aspirations: they are one of the
determinants of the diversity of mental structures and individual
pursuits and ambitions” (Matusewicz, 1975, p. 44). Thus, the method
and the intensity of experiencing values varies from person to person.

'The respondents referred to everyday choices as connected with
experiencing values. However, the assessment of this experience var-
ied. Some said it is unique and unusual: “I don’t really experience
them every day. Only when a difficult choice comes and I don't know
what to do. Then I start to think more deeply. This is when, in my
opinion, values begin to enter my decision-making.” Others thought
they made choices, but they do not contemplate values more deeply:
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We don’t think in such terms every day. We experience them, but don't
think about values as such, about experiencing them. Only then does
such a question make me stop and think about what is the value in my
life, what ultimately counts.

Still others said it was their everyday experience:

I constantly experience them, these are my everyday choices, even the
simplest ones—whether to go to a friend’s, to the library, or to the store.
These are everyday small choices and little clashes of values ... after all,
I am the one who decides what is more important for me.

It can be assumed that these are more reflective people who may
participate or used to participate in some kind of a formation. In the
end, there were also respondents who openly claimed that human life
is shaped by the values that they choose, and that choice determines
the type of involvement and efforts. This realization is also a form of
experiencing values, as are human ambitions.

Human life goals define values. It could be family or God. Or someone
wants to devote themselves to volunteering, ... or similarly—to teacher’s
work. Someone else chooses an athlete’s career, that’s also a certain value
that they live by and experience.

Stanistaw Kowalczyk wrote in a similar vein about living by and
experiencing values: “value is what is the object of desire, what is
desired by man, what is the purpose of his efforts” (2006, p. 67).
Mieczystaw Lobocki voiced a similar view on values, or “everything
that is considered worthwhile and valuable for the individual and
society and is worthy of desire, that entails positive experiences and is
at the same time the goal of human pursuits” (1993, p. 125).

The respondents noted the social influence of others and the
learning of values. Someone’s choice, protest, or action can become
a sign, a testimony, or an attractive example. One student explains,
“in relationships with others, when someone chooses the good and
I witness it, it’s a real experience, because it makes an impression,
I get such a signal, a sign .... Then I think about what’s important.”
Similarly, the influence of others may pose a threat to values in the
social domain and this is also a way of experiencing them, by recog-
nizing the threat or loss: “This experience can be positive or negative.
Because I can experience that my values are under threat. As it is now,
for example, when democracy is under threat.”
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Some respondents referred to specific values, noting that how we
experience them may differ depending on the specific value: “I think
some values are experienced once in a blue moon. I experience beauty
when I go to a gallery, to an exhibition.” Another subject noted,

the question should probably be formulated differently. There are many,
many different values. You have to ask about a specific value. For exam-
ple, freedom—the value of freedom. Do I experience it? I don’t think
about it because I have it, I guess. Nobody is taking it away from me,
I have the basic means to live, so I can study. If this freedom were taken
away from me, I would probably experience it strongly as something
missing.

According to the students, different forms of experiencing values
can be pieced together into a more complete picture, which consists
of reflections and thoughts in the context of different experiences,
observations, and inspiration from others, experiencing the hardships
of one’s own choices in the context of values, as well as a sense of
threat or even loss. The ways of experiencing values indicated by the
respondents were collected and systematized. Figure 1 schematically
depicts various dimensions of experiencing values according to the
respondents.
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Figure 1. Dimensions of experiencing values according to the respondents
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The relationships between these different ways of experiencing
values seem to be clear: the realization of values occurs mainly in the
choices and the actions that are their natural consequence, and these
flow from the subjective world of experience and meditation, inspired
by the action of others, both positive (sign, example, or testimony)
and negative, interpreted as a threat to values (Figure 2).

Figure 2. Different dimensions of experiencing values and the relationships between
them

The choices of
The subjective others as a sign Experience of a

world of one’s and pattern threat to
own personal values
experiences from others

The hardship of
choosing: action in
the context of
values and for
values

A person in a culture of freedom and consumption

A CBOS poll published in February 2019 on the values that
Poles follow in their lives shows “family happiness” at the top of the
hierarchy (80% of the respondents), before “maintaining good health”
(55%) and “peace” (48%) (CBOS, 2019, p. 2). There is nothing sur-
prising in the first of these values, because the family invariably enjoys
the greatest credit, regardless of age group and the passage of time,
although significant changes take place within it. It seems sympto-
matic that the wording included not only the family itself, but also
personal happiness by association. The third chosen value, meaning
“peace,” however, is significant. A survey conducted by TNS Polska
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in 2013 also showed a consistently high-ranking value of the family,
but also an increase in the importance of material values, money, and
success at work, recognition from other people, health, and “a large
number of stimuli” (TNS Polska, 2013, p. 3). In December 2019,
respondents were asked to confirm the proverbial saying “money can’t
buy happiness.” Only 7% of the respondents completely agreed with
the statement, and there was a balance between affirmative and nega-
tive judgments (47%:46%; KANTA, 2019, p. 6).!

'The world which is changing before our eyes is not conducive to
the permanence of culture, tradition, norms, and values. Although
the family has always been the supreme value, the significance of
material and “libertarian” values that are changing it is increasing.
A more in-depth analysis shows that such “freedom” which seems to
be a denial of value has become desirable. Andrzej M. de Tchorzew-
ski, based on Tadeusz Slipka’s categorization, presented three dimen-
sions of freedom: psychological, natural, and social. Achieving or
sticking to each of these values is concomitant with the kind of effort
that contemporary popular culture does not provide for or antici-
pate (de Tchorzewski, 2017, pp. 206-207).> An important goal for
a modern person is self-fulfillment, understood as achieving finan-
cial security (Zawadzka, 2006, p. 64). This security is connected with
the second key value today—freedom, looked on as liberation from
all restrictions. Janusz Marianiski has noted that “the most critical
problem in civil and democratic society is the concept of freedom,
autonomy, and self-realization in the context of unlimited exercise
of choice” (1998, p. 85). The author has recalled Zygmunt Bauman’s
statement that post-modern culture glorifies freedom, but that the
cost is high. A person free from restrictions pays the price of “tor-
ture of uncertainty, of being lost” (Marianski, 1998, p. 85). Zbysz-
ko Melosik and Tomasz Szkudlarek have observed that the sense

7% — I strongly agree; 40% — I agree to a certain extent; 12% — I totally disa-
gree; 34% — I disagree to a certain extent

Psychological freedom is understood as “the autonomous power of man guid-
ing him to get to know himself and the world around him”; natural freedom
“concerns the personal dignity of man, which is built on the objective moral
order inscribed in his rational nature”; and social freedom consists of forms
such as “the freedom of conscience and religion, the freedom of thought and

expression, and civic freedom” (de Tchorzewski, 2017, p. 207).
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of freedom of modern man has not changed at all, that the human
being still dreams of freedom and still does not feel free (2010, p. 91).
As Marianiski has remarked, “privatized freedom” wants to be self-
sufficient, but it cannot give meaning to human life nor justify its
purposefulness (Mariariski, 1998, p. 86).

'The value of this concept of freedom goes hand in hand with
material values. George Ritzer, describing the economically and
pop-culturally transformed Magical World of Consumption® (2004,
pp- 23-24), “cataloged” new forms of consumption. Near the top of
this list, he placed “temples of consumption,” large shopping “malls,”
and “amusement parks” offering not only all commodities, but also
services and ways to spend free time.

"The revolution in the means, methods, and various forms of con-
sumption changed the Polish reality long ago. Five years ago, when
one of the graduate students of the Jesuit University Ignatianum in
Krakow analyzed different ways junior high school students were
spending their free time, the respondents would add “Shopping” to
the “Other” category, implying that the researcher did not include
this form of leisure in the questionnaire.

Ritzer concluded that consumerism brought profound changes
in social relationships. He described buyers as “zombies” who roam
around shopping centers, not paying attention to other people
despite the crowds (2004, pp. 302-303). In such places, the deepest
relationship that moves a person is between the consumer and the
goods they purchase. It is the acquired objects that evoke desire, joy,
emotion, contentment, and happiness. People come here to practice
the “consumer religion” (Ritzer, 2004, pp. 23-24). Scheler’s division
into hedonistic, utilitarian, vital, spiritual, and religious values seems
to be dominated by consumption and, consequently, by materialism.
All levels of that hierarchy have “gained” a new materialized dimen-
sion, receiving a consumerist extension and consumer service. Some

even talk, as noted by Marianski, about “the market of moral values
and norms” (2004, p. 333).

3 'The original English edition was entitled Enchanting and Disenchanted World:
Revolutionizing the Means of Consumption.
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The most important values in contemporary Christian education

Speaking of Christian upbringing and education, one may be
referring to religious education carried out in the form of cateche-
sis, education based on the Christian concept of upbringing or the
broadly understood (apart from catechesis) influence of the Church.
Special institutions which provide Christian education are the fam-
ily, churches, and Catholic school. Although the family is the most
important of those, as Maria Miczyriska-Kowalska has claimed, “pri-
mary groups other than the family as well as secondary groups are
increasingly participating in the transmission of values to the young-
er generation” (2010, p. 76). In this study, I will focus on the impact
of the Church. The mission of the Church, understood in terms of
teaching and upbringing, has always been strategically treated as the
key one (Niewegtowski, 2005, p. 21; Dziekonski, 2000, p. 11). Since
the beginning, the church has played an educational role in shap-
ing the “moral attitude of man,” notes Alina Rynio (2017, p. 377).
Moreover, according to the Second Vatican Council’s Gravissimum
educationis [ Decree on Christian Education], its mission extends to all
people and the world in which they live (Paul VI, 1965/2002, no. 3;
cf. Wajsprych, 2009, p. 14).

In a focus interview, I discussed values in the context of Christian
education with two groups of pedagogy students. The respondents’
answers to the introductory general question about what values are
missing in today’s world were very similar. They did not repeat the
same words, but they listed those values that define relationships
between people: empathy, understanding, respect, kindness, compas-
sion, tolerance, love, sacrifice for another person, family, and time.
'The values that they indicated as especially desirable today illustrate
the problems in interpersonal relationships. One reason may be the
contemporary issue of materialism, which causes interpersonal rela-
tionships to suffer. Another factor may be the deep political conflict
that antagonizes Polish society and thus take its toll on social ties.

'The key values in upbringing, according to the students of peda-
gogy participating in the study, are family, love, love and care, love
and understanding, showing love and giving security, religious values,
God, respect and tolerance, and dialogue. The respondents empha-
sized the importance of the family as an institution of education,
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which was classified as one of the most important values. At the same
time, the family was also enumerated among the values whose pres-
ence is insufficient or whose lack is felt most. It can be seen that
the values mentioned as missing in today’s world largely coincide
with those that are fundamental in education. They relate to inter-
personal relationships. This signals the problem of young respond-
ents experiencing deficiencies in values which matter in interpersonal
relationships.

'The question about which values are vitally important in Chris-
tian education sparked reflection and discussion. The values and
comments given as responses can be classified into three groups
(Figure 3).The first group includes those values that are insufficiently
present: love for God and other people, love and forgiveness, and
faith. The second group consists of two endangered values: respect for
life from conception to death and responsibility for the endangered
environment. Finally, the third group, the values that are indispen-
sable in Christian education, turned out to be the most numerous. It
includes those values that seem to be missing: respect for others, tol-
erance, deep conversation, openness to the world and to the authen-
tic values of other people, courage in confronting the problems of
today’s world, wisdom, knowledge and wisdom, and the ability to
discern between what is good and what is evil.

We engaged in an interesting conversation on the value defined
as “knowledge and wisdom.” The subjects wondered what knowledge
was important and unanimously came to the conclusion that we need
“wise knowledge and professionalism, so that a Christian does not
repeat banalities or prejudices, that he or she looks deeply at reality,
social reality, and ... the world in general.”
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Figure 3. Values that Christian education must not neglect - in the opinion of the
surveyed students

insufficient:

e love, love for God and others
e love and forgiveness
o faith

endangered

e respect for life from conception to death

e responsibility for the endangered environment

missing

e respect for other people

e tolerance, deep conversation

e openness to the world and to the authentic values of
other people

e courage in confrontation with the problems of today’s
world

e knowledge and wisdom

e discernment of what is good and what is evil
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The role of Christian education in overcoming the problems of
materialism and the actualization of freedom

The question directly pertaining to the role of the Church in
inculcating values was preceded by a discussion about the problems
of the modern world in understanding and realizing the value of
freedom and in the issues related to materialism. Due to the limited
scope of this study, this discussion will not be summarized here. To
inquire about the role of the Church in the transmission of values,
the sentence completion technique was used. The respondents were
asked to complete the statement starting with the words “In terms of
values, the Church ...”"This provoked a lively discussion; the respond-
ents gave various examples of the Church’s involvement in instilling
values, but also pointed to the inconsistencies in priests’ actions. The
next question was to show the role of Christian education conducted
by the Church in addressing the challenges related to the realization
of freedom and to contemporary materialism. The opinions of the
students and the debate that ensued were a continuation of the previ-
ous conversation, so they will be discussed together.

By addressing the role of the Church and Christian education
in passing on values and overcoming the contemporary value crises,
the respondents formulated very different opinions. Their statements
were divided into those that appreciate and highly value this role,
neutral and ambivalent statements, and critical statements—perceiv-
ing the role of the Church in this matter as negative.

The statements which positively assessed the role of the Church
in transmitting values and overcoming contemporary crises of values
pointed to the Church as a “the fundamental source,” a source, and
a signpost. They described the Church as one who “carries values,”
“preserves in tradition,” “indicates true values and testifies of them,”is
a guide, is “Jesus’s witness,” and “is the living enactment of the gospel,
which is a treasury of values.” The subjects specified the key values
that the Church embodies: “In terms of values, the church focuses
primarily on showing love to God and to other people.” They also
highlighted the Church’s method of counteracting the crisis of val-
ues: “The law of the love of God and one’s neighbor that is practiced
in the Church opposes materialism.”

'The respondents also commented on general cultural influences:
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The Church is certainly such a guide; it’s difficult for me to even imagine
what kind of society we would be, were it not for the Church. Faith and
Christian tradition is everything that we carry somewhere deep inside,
even if we are not especially religious. This is a certain culture, a certain
attitude, a certain behavior. I think the church gives us a lot.

'The influence of selected people, guardians of formation groups,
instructors at seminars and religious retreats, and clerics who run
blogs were also cited. The current pope is an important witness and
guide for some: One of the respondents said,

For me, Pope Francis is such a guide. I like to listen to him because he
is so real, natural, he preaches the gospel, the Good Tidings for different
people. It even reminds me a bit of Jesus: he doesn’t exclude, like Jesus,
but he criticizes hypocrisy and a lack of sensitivity to others. When he
once said that a true Christian cannot not know his or her neighbors,
I took this advice to heart. This is a testimony and it is a signpost. Yes, in
this sense the Church is a guide, it brings values closer to people.

The opposite opinions were highly critical of certain behaviors
of priests. The subjects claimed that “priests speak irresponsibly, they
comment on political issues, they divide instead of uniting, they label
people, they don't respect people (e.g., those who vote for another
political party or if someone has a tattoo)”. Separate statements con-
cerned materialism. The respondents noticed that this is a broader
problem which also affects some of the clergy: “The church seems
to have a problem with materialism, there are too many examples of
such behavior.” In the middle, there were ambivalent, neutral state-
ments, or those just trying to understand the problems.

Inconsistencies

'The respondents pointed out that “in terms of values, the Church
sometimes delivers contradictory messages” (direct quote). They cited
examples of the Church simultaneously preaching the doctrine of
the dignity of each human being and showing a lack of respect for
certain groups of people, for example, towards LGBT people. The
respondents came to the conclusion that the Church’s activities are
sometimes inconsistent.

The Church, through its efforts for the benefit of the poor, those in dif-

ficult situations, shows what is the real value—the human being, not
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objects. Although, on the other hand, there are clergymen who are also
materialistic, they bear an anti-testimony.

According to the respondents, the Church is sometimes inconsistent,
as it teaches about poverty and spiritual values, but clergymen value
material goods and demand money from the faithful.

It depends on the individual

How the Church helps overcome the problems of values is large-
ly dependent on the person, “on a specific priest.” The respondents
noted that the situation varies widely and depends on the place and
the people:

It depends who you listen to, for example here in Krakow there are par-
ishes such as the Dominicans or the Jesuits; you can say that they are
guides, but in small towns, somewhere in the countryside, people simply
don’t have such guides. They find priests who are sometimes not good
teachers.

In addition to evaluating the role of the Church, the students also
attempted to explain the Church’s support or lack of support. The
determinant of the Church’s influence in terms of values were point-
ed out. It was remarked that “the church helps if you are a believer”;
therefore, the factor of personal faith is of great importance here.
They discussed the causes and argued about the extent of the phe-
nomenon, and evaluations of it. The attempts to characterize their
own attitude and the influence of believers themselves on these situ-
ations were interesting.

We are all materialistic

There were also efforts to look deeper into the problem. Some
students tried to understand priests, not to judge them more harshly
than other people, and even noticed that being materialistic can also

help.

I think that today’s world, this materialism of ours, which we all experi-
ence in some way ... well, we are materialistic, who doesn't like to go
shopping and buy something nice? Everyone, and priests see it the same
way .... However, I think there are many clergymen who help with their
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testimony, with their attitude, even because they have sacrificed their
lives, that they serve others, this is true testimony and this is a sign.

You cannot judge superficially

Others have noted that you cannot judge superficially or stop at
negative examples, even if they repeat.

We are accustomed that the Church preaches the highest values, such
as God, love, humanity, life, and truth, and that’s why we don't see this
anymore, because it seems so obvious, we only see deficiencies and dis-
graceful cases, because they are offensive.

A postulate was also formulated that “it’s necessary to separate the
Church and its official ‘thought-out’ teaching from the statements of
some clergymen who are irresponsible or too immature for the role

they play.”

The faithful consent to inappropriate behavior

One of the respondents postulated that the believers should
assume greater responsibility for the Church and the clergy. Accord-
ing to her, some priests would not act improperly if they did not feel
it was accepted and condoned—not only by their superiors, but also
by the believers: “The cause [of some priests’ behavior] is that we
accept it and don't try to counteract it somehow ... when I was in
church and heard this sermon, I just left .... but no one [else] left the
church.” The sermon in question, which in the respondent’s opinion
called for a protest, concerned a lack of respect for other social groups
and was “too political.”

Different dimensions of experiencing values in Christian
education

In our analysis of the students’ opinions on the ways of experienc-
ing values in human life (Fig. 1), we can try to determine how Chris-
tian education and the Church’s activities reinforce the experience
of values. First of all, the values taken into account were those that
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constituted the subject of the respondents’discussion and which were
connected with the problem of materialism and the understanding
of freedom. As outlined earlier, values can be experienced in various
dimensions of human life and activity. In this study, based on the stu-
dents’ statements, four such dimensions were distinguished: the sub-
jective world of experiences, action in the context of values and for
values—the hardship of choosing, the choices of others as a signpost
and a role model, and the experience of endangered values (Fig. 1).

The subjective world of experiences relating to values

'The most important thing in experiencing values is the inner, sub-
jective world of the individual. A person’s choices come after rumina-
tion, after recalling previously internalized values, and their hierarchy.
Christian upbringing helps in reflection, provides a rich resource of
content, values, and models—from the sources in the Bible and tradi-
tion, through the saints to contemporary role models—it forms the
moral attitude of the believer, and sets standards. Through various
forms of teaching and formation, it inspires and supports the subjec-
tive world of experiences as the basic form of experiencing values.

This space also suffers from a negative impact and sometimes
the absence of expected impact. Negative influences can occur when
priests introduce conflicts of value in their sermons (e.g., defense of
the family by maligning LGBT people). An absence of the expected
impact may appear through presenting an outdated picture of the
world and an incorrect analysis of contemporary phenomena, which
may make the Church’s message less convincing. The impatience of
priests revealed by the way they stress commands and prohibitions
and stigmatize people is perceived negatively in the contemporary
culture of freedom and democracy. This absence is also the inability
to carry out a deep analysis and the simplified representation of the
problems related to excessive materialism and a consumer lifestyle.

Action in context of values and for values—the hardship of choice

'The realization of values and their deepest experience is consti-
tuted by the choices, decisions, and actions of the individual. The
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Church supports people in these choices, especially those who expect
such support and seek spiritual advice. Charity events, communities,
and groups united around “valuable” goals are an important place for
experiencing values. Cooperation in achieving goals is an important
form of support in experiencing values and in resolving conflicts of
values and overcoming crises.

The choices of others as a signpost and role model

'The church has a rich treasury of role models and signs. Clergy-
men who exercise their calling are such a sign. Participants in com-
munities or groups that provide help for the needy, for example, are
signs of professed values and a role model for others. They help with
reflection on the value of freedom (I can help, so I should) and on
material values (by helping others, I am promoting personalistic val-
ues that are in opposition to material values). There are also negative
signs and role models in this influential space, such as priests who
pursue material goods or who do not respect other people.

Experience of values under threat

Christian education constitutes support in the situation of expe-
riencing a threat to such values as health, peace, or security, which
is constantly taking place in the modern world. Christian education
can help in the search for meaning in life by promoting intangible
values. However, some clerics, by voicing irresponsible opinions,
may contribute to the individual’s sense of values such as social and
national unity being endangered.

Cultural changes and supporting the experience and choice of
values

Values inscribed in culture are relatively stable. As Grzegorz Zuk
has claimed, they have “the power to connect people—they give
them a sense of community and it is difficult to imagine educational
processes without shared values that form the basis of group identity”
(2016, p. 93). The value system, however, is “strongly influenced by
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social time,” which is why it is important in what social circles and
in what time a person is brought up (Oleszkowicz & Senejko, 2013,
p. 242).

Change is a feature of culture. Since the end of the 19th century,
changes have been taking place at a fast rate. In the 1960s, in the
United States, a “philosophy of life” was important to 80% of stu-
dents, while material wellbeing as a value was in 5th or 6th place. In
the 1990s, this value system was reversed (Oleszkowicz & Senejko,
2013, p. 242). The moral orientation of Poles at the beginning of
the new century were studied by Janusz Marianski. He diagnosed
“a significant aversion of the younger and older generation towards
permanent, unchanging moral values and norms, and, on the other
hand, relatively widespread attitudes of compromise” (2004, p. 326).

In the postmodern culture of freedom, “values compete with each
other and none of them are completely safe” (Marianiski, 1998, p. 85)
because the principles of efficiency and pragmatism and the criteria
of profit and money are not coupled with a different “logic of faith™—
faithfulness to God and love of one’s neighbor—which requires self-
lessness (Marianski, 2004, p. 323). The social values of pluralism,
tolerance, and democracy have become significant in Western cul-
ture. The so-called personalistic values dominate: health, success, and
pleasure. Absolute values that would constitute fixed points of refer-
ence are becoming depleted (Zuk, 2016, pp- 94,116). Meanwhile, the
lack of universal norms and values means that “the foundations for
value judgments have been shaken” (Mariariski, 2004, p. 327). That is
why today the human being is “the supreme authority for himself or
herself,” simultaneously experiencing axiological chaos (Zuk, 2016,
pp- 107-108).

Changes related to globalization and technologization of life
often lead to conflicts experienced by young people in the processes
of molding their personal value system and building their identi-
ty. Oleszkowicz and Senejko have noted, however, that studies on
changes in the youth’s value system are inconsistent and difficult to
interpret (2013, pp. 244, 251).

Bogustaw Zurakowski has drawn attention to the “rudimentary
antinomy” between the hierarchy of values of the world of children
and youth and the values of adults and the culture at large. Such is
the peculiar nature of human development that “children’s axiological
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structure prefers pleasure values. In a child, the value of play/pleas-
ure is located at the highest level of the axiological hierarchy, that
is, where we usually place the sacrum value” (2005, pp. 279, 286).
However, research shows that focusing on material goals does not
bring happiness: materialistic people are often less happy and have
a “reduced level of satisfaction from life,” and young people who
live in the most prestigious districts and regions are the least happy
(Zawadzka, 2006, p. 62; Oleszkowicz & Senejko, 2013, p. 131).

Oleszkowicz and Senejko have characterized two different sys-
tems of human motivation. The first is oriented towards the pleasure
that a person achieves through consumption, relaxation, and rest. The
second motivation system encourages us to reach satisfaction which
may require effort, time, and even bearing difficulty. However, the
experience of such satisfaction is much deeper and more happiness-
generating, and the road to it leads to inner development (Oleszko-
wicz & Senejko, 2013, p. 130). Knowledge of a child’s motivation
systems is an important reference point. It is important to wisely
support a child to allow and help them to “grow out of materialism”
and out of seeking pleasure, and to introduce them to the path of
achieving satisfaction. The key thing here is that youths experience
values in various ways.

'The role of upbringing is strategic in the implementation of this
task. Zuk believes that in a situation where there are ongoing strug-
gles in the world to win people over to specific ideas, upbringing
should have a special role. It should be impartial and should assist the
young person in learning and internalizing universal, timeless values
(2016, p. 114).

'The Church plays a considerable role in this process. Although it
is marred by contemporary crises (materialism and political involve-
ment), it retains and conveys not only religious but also universal
values, deeply entrenched in tradition, such as human life, truth, free-
dom, love, and solidarity. Alina Chyczewska discerns an important
role and task of the Church in surmounting these crises and bestow-
ing meaning (2010, pp. 246-248).

'The upbringing process in relation to values begins with “recog-
nizing values” (Marek, 2014, p. 123). It is necessary to change the
system of education and upbringing, though, because—as noted by
Krystyna Ostrowska (2005)—information on values alone will not be
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effective. “Reaching the student’s ‘world’ of values is a difficult task,
with the problem of pedagogical communication emerging from it”
(Zurakowski, 2005, p. 287).

Therefore, we need changes in educators’ way of thinking.
Mariariski has drawn attention to sociocultural changes: a re-eval-
uation of the values that took place “in moving away from obliga-
tory values to self-fulfillment values” and to a social evolution “from
the morals of injunctions and prohibitions, towards the morality of
individual judgments (the morality of freedom)” (2004, p. 332). It is
for this reason that in the education of young people, it is important
to “provide criteria that enable the use of information in order to
creatively ‘build oneself’ and the world” (Ostrowska, 2005, p. 303).
That is why the Church cannot fruitfully shape characters through
the “old” methods. Different forms of experiencing values are needed
for people to identify with them. Young people must be guaranteed
the conditions to acquire knowledge and to gather initial experi-
ences, so that they can be encouraged towards their own reflections,
and live through more complex axiotic experiences, as described by
Zofia Majewska. They must face the necessary life choices, dilemmas
in which there is no good choice, in which—as Majewska empha-
sized—"the universal rules of morality” of the choice between good
and evil “are suspended” (2010, p. 94-95), not because they have
ceased to be valid, but because it is impossible to put them into prac-
tice, as they are incompatible with the situation. Only the realization
of values through different choices, preceded by deep thought, forms
the attitude to life, shapes a person, and can even “predetermine their
inner development,” as noted by Janusz Homplewicz (1996, p. 142).

Conclusion

There is a serious challenge for Christian education. Clerics and
catechists face the task of learning how to talk to people who value
personal freedom and independence. Due to the hierarchical struc-
ture of the Church, which chiefly defines the relationships between
the clergy, sometimes priests transfer these relationships to their
interactions with the believers. However, they collide with other
expectations of the faithful, who demand dialogue and respect for
their opinions. Without changing this attitude, it is impossible in
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today’s culture to educate young people (or adults) who will prob-
ably leave the Church, and the Church will lose the opportunity for
educational influence. During the focus interview, a student spoke
about the irresponsible words of a priest from a rural parish. She
listed some of the issues that he had raised, and then stated that she
did not know what he was talking about, “because I'd already left his
church”. They are symbolic words.

It appears that young people have an incoherent, partly consum-
erist attitude. On the one hand, they expect high-quality “religious
services,” being treated “with respect” and the removal of everything
that is uncomfortable, difficult, and unpleasant, which is a typically
consumer attitude (Ritzer, 2004, pp. 296, 299), on the other hand,
they protest against the materialism of the priests and the consumer
lifestyles among the clergy.

We are all affected by consumerism and materialism, and we all
want to be free from all restrictions: both students and educators.
'The real challenge for a more conscious educator is to overcome one’s
materialism in order to be a role model to the students. Together
with the students, the teacher can undertake acts of overcom-
ing materialism through pro-social and cultural activities and can
explore the negative, personal, and social consequences of consum-
erism. Discussions about difficult choices and related emotions and
experiences, joint efforts to take even symbolic actions in defense of
endangered values—these are the basic endeavors that can introduce
young people into the world of values through the various ways they
are experienced.

Nobody can deny that values are extremely important in building
an individual and social identity. The problem today is the rapidly
changing world, culture, and civilization, which requires searching
for quick methods of adaptation; as a consequence, values may sufter.
However, values cannot be “protected” by loudly protesting that they
are being rejected: this will only be an expression of powerlessness.
We need to find new spaces and new forms of actualizing them in the
changing culture. To “protect” values, we must find a place, role, and
meaning for them in the new reality, contemporary ways of following
them in our lives. Only in this way will they survive and be able to be
passed on to future generations.
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ABSTRACT

Christian education at school is not only carried out during religion
lessons. This article deals with the issue of Christian education using
the valuable musical repertoire in early childhood education based
on the experience gained from a primary school in Belfast. At an
early stage of education, when students have an integrated educa-
tion, it is easy to refer to Christian values during everyday school
activities. Is it possible to combine Christian education when teaching
English lessons?

The article will present studies on language learning and using musi-
cal works that refer to spiritual values as they are understood by
Max Scheler. Referring to the assumptions of Finnish music education
and religious education, the values resulting from this solution will be
presented. The examples presented will be discussed using referenc-
es to literature that outlines the broader shape of Christian education
in early childhood education. It will also be helpful to refer to the fol-
lowing categories: Catholic pedagogy, religious education, Christian
education, spiritual values, or eurhythmics, which are the theoretical
foundations of this article.
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Introduction

The title of the article, which refers to the act of singing, is not
coincidental. As an early childhood teacher, I know that you can sing
not only musical notes, but also the multiplication table, the alpha-
bet, or a cake recipe. Music has been present in human life since its
inception and it has always played a major role in the comprehensive
education of a child. In today’s early childhood teaching, with sparse
music education, we should not forget about its beneficial effect on
a child’s development. Early musical training helps to develop posi-
tive character traits (optimism, humor, and joy) and awakens sen-
sitivity to esthetic experiences. The fact is that music activates our
brain and facilitates the acquisition of the principles of spelling,
grammar, mathematics, and physical education (Kisiel, 2007, p. 35).
Thanks to music education, we learn to read faster, we have better
memory and pronunciation, and we think more logically. It has also
been proven that it helps children communicate more quickly and
efficiently in a group or in a school class (Kisiel, 2007, p. 69). But can
one sing about the values which are important in Christian educa-
tion? What songs may be suitable for early childhood schoolchil-
dren? How should we talk about what has already been sung with
childish joy? These activities are part of the principles of Christian
pedagogy, which—owing to its empirical nature—mainly deals with
“researching practical forms of implementing Christian education in
various informal and formal learning contexts by various people who
undertake non-institutionalized and institutionalized educational
work” (Olbrycht, 2013, p. 124).

The article will aim to hone in on a formal learning context—
primary school—in which educational activities are predominantly
institutionalized. The task of Christian pedagogy is also to verify
whether the activities proposed by teachers are methodically and
organizationally effective in the matter of Christian education. Its
source is Christian doctrine, Church documents, and the anthropol-
ogy and axiology that refer to the Christian religion. On the other
hand, its benchmark values are best defined by normative pedagogy,
at the core of which lies the Christian concept of man, values, and
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culture, and which defines the goals and principles of actions geared
towards comprehensive Christian education. It is also worth add-
ing that Christian pedagogy can be divided into educational theories
of individual Christian denominations, of which Catholic pedago-
gy is the most developed. In this article, I would like to report on
the education practice that took place at a Catholic primary school
in Belfast. In 2016, as a trainee teacher, I had the opportunity to
observe and conduct music classes at one of the local primary schools
in Northern Ireland. These experiences became the main motivation
to write this article, which is to show an atypical approach to musical
Christian education.

The principles of religious education and the meaning of
Christian education

In addition to comprehensive elementary education, there is also
religious education, which is very important in the life of a young
person. In the literature, we find numerous examples of interconnec-
tions between education and religion, because the religious dimen-
sion is “the main factor motivating man to the effort of building
his identity” (Nowak, 2012, p. 324). It is worth emphasizing, citing
Katarzyna Olbrycht (2013), that the purpose of this education is to
convey knowledge about religion as a cultural phenomenon, knowl-
edge about one’s own and other religions, especially those that are
worshipped locally. Religious education, however, is only one of three
areas of religious upbringing. Apart from it, it is also upbringing to
religiousness and upbringing for and in a particular religion (2013,
p. 126). It is worth remembering that religious education in early
childhood should serve to deepen children’s knowledge about their
own religion, to nurture respect for other people and for their reli-
gion and culture. For me, the upbringing to religiousness described
by Katarzyna Olbrycht is the essence of the activities that I will
describe in detail later in this article. It is an education that prepares
a child to sensitively interpret, understand, and respect the religiosity
of each person, but at the same time it is an education that teaches
the need to search for truth, goodness, and beauty, to be open to tran-
scendence, to contemplate the world, to search for meaning, to be in
awe of the world, which should lead to the discovery God revealing
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himself in it. Religious education is connected with endorsing one’s
own humanity (Olbrycht, 2013, p. 128).

What should constitute the foundation of all these activities is
upbringing in the Christian faith, which, based on the love of Christ,
translates into the attitude of a person who understands the need
to teach personal values. Christian education, to which I am allud-
ing, can be perceived in both anthropological and personalistic terms
(Cichosz, 1997, p. 177). The former one, based on the tradition of
Aristotelian-Thomist philosophy, envisions education as a natural
development of the human being, which is a continuous process
guided by educators, leading through a series of actions to com-
prehensive development. According to Cichosz, the essence of this
approach is to emphasize that education involves unleashing human
potential for growth and supports a person in doing good deeds
(1997, p. 180). On the other hand, the personalistic theory says that
“the central moment of the educational process should be the human
being as a person” (Cichosz, 1997, p. 180). Of course, this perspec-
tive is associated with the philosophy of existentialism and the final
Christian interpretation. Literature often claims that every human
being is on the path to becoming a person who is open to good-
ness, truth, and beauty, and to choices rooted in a hierarchy of values
which sets the spiritual and absolute sphere as the highest priority.
These values are understood in Christian education as God’s love
(Gadacz, 1993, pp. 108-109). Nevertheless, in all concepts of Chris-
tian education, the importance of a relationship based on dialogue
between an educator, who is a personal authority, and a student, who
develops by assimilating the value of social relationships, is widely
reiterated (Buber, 1968, p. 460). According to Cichosz (1997), we
can even differentiate two levels of Christian education, which are
illustrated in the table below.
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Table 1. Two levels of religious education

Level of education

Characteristics

Natural

Associated with an existential notion of the human being — the task and
purpose of this education is to properly develop a human being, taking into
account their innate abilities (physical, mental, and spiritual). It is a universal
level of education, which stresses the inviolable right to education according
to one’s own predispositions, but focused on fraternal coexistence, unity, and
peace on earth.

Religious

The right to religious education for the baptized and believers for whom the
ultimate goal is reconciliation and union with God — the dimension of moral
attitudes concerns the achievement of theological virtues (faith, hope, and love)
through contact with God in the process of internal transformation.

Source: Based on Cichosz (1997, p. 183).

The mutual complementation of these levels leads to the full
development of the human being, who, thanks to the gradual learn-
ing of Christ’s teachings, becomes more perfect every day.

Christian values in early childhood education

The issue of values was discussed even in ancient philosophical
thought. Plato developed a philosophical understanding of the con-
cept of Ideas, the knowledge of which is a condition for the proper
valuation of the things that surround us. On this basis, he distin-
guished three values—Truth, Beauty, and Goodness—which he con-
sidered the most important. Marian Nowak writes,

values express what should be and what we wish to be; they inscribe an
ultimate sense into reality, show what is truly significant and what is
worth pursuing. They are the pillars on which social, personal, and com-
munity life rests. Chief human behaviors are motivated and regulated by
values. (Nowak, 2001, p. 393)

The German philosopher Max Scheler posited an order of five
ranks of values that I have decided to refer to in the context of my
experience in early childhood education. His hierarchy is made up
of five types of values: absolute (the most important) values, spiritual
(cultural) values, vital values, utilitarian values, and hedonistic values
(Wolosiuk, 2011, p. 186).1 would like to devote my attention to spir-
itual (cultural) values, which can be broken down into the following
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groups: esthetic values, cognitive values, such as knowing the truth,
and moral values (good). I used to refer to this group most often in
conversations with children about the songs that we sang together.
However, it is difficult to list all Christian values, because, according
to Marian Nowak, they are basically all human values enriched by the
depth and meaning that God himself has breathed into them, and
bearing upon the dignity and rights of the person.

Values in education, therefore, are viewed as signposts or tips or
are simply demonstrated in human attitudes. At the stage of early
childhood education, it is the latter viewpoint that is the most illus-
trative for children. On a specific example of child or adult behavior,
they can understand the essence of a given value and relate it to their
own behavior. Nowak (2001, pp. 423—424) also proposed interesting
strategies for communicating values when talking to students. First
of all, it is a strategy of dissonance that involves confronting the stu-
dent with divergent ways of thinking and evaluating. The second one
is the strategy of testimony, which aims to stimulate and trigger the
identification mechanism in students, i.e., unconsciously incorporat-
ing another person’s qualities and attributes. The last one is the simu-
lation strategy, in which the teacher’s task is to concretize the values
to which the student may already be sensitive. These methods may be
useful in the context of spiritual values, which we want to reinforce
in everyday education.

Music education

'The music classes that I conducted in English at the school were
held once a week, every Thursday. Each week, the students listened
to one new song and repeated the already familiar song that they had
learned the previous week. My goal was for each student to mas-
ter two songs fluently within a month. In every class, in addition
to listening and singing, we used the song to talk about our moods
and interpreted it together. These songs usually contained short,
often repetitive phrases that children could learn quickly and easily.
In most cases, we also put together a simple choreography to make
singing even more enjoyable. In another article, I discussed the objec-
tives of the music education which I had the opportunity to observe
at a Finnish elementary school. Let me just point out that many of
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these objectives are also carried out by Irish teachers. I think that they
should also guide Polish teachers, who could supplement the teach-
ing of other subjects with music classes. The Finnish core curriculum
includes the following goals: interpreting the ambiguity of music in
different cultures and in the activities of the individual and the local
community; strengthening the positive experience of music and lay-
ing the foundation for interest in music, which can last a lifetime;
developing critical thinking about musical reception and enhancing
the students’ expressiveness (Adamczewski, 2018, p. 259). In addi-
tion, our students should be aware of why we teach them this par-
ticular song and who wrote it. At the initial stage, i.e., when listening
to the song for the first time, the teacher’s task is to make sure that
the students properly understand the song which they are singing/
listening to, see its written form, and correctly pronounce the lyrics
individually and in groups. It is also be important that they can start
and end the song themselves, with or without the help of the teacher.
The next stage, which takes place in the following class, is preparation
for conscious singing. At this point, the students already know the
text, the title, and the author, and most of them can already articu-
late the lyrics correctly. In this part, I often use the methodology
of Rudolph Steiner, who introduced eurhythmics to Waldorf educa-
tion as an intermediary between word and movement. According to
Jadwiga Wasiukiewicz, eurhythmics is nothing more than visualizing
speech and sound through beautiful movement and color.

The combination ... is about the harmony of experience, action, and
behavior. It transposes the speech of words into the speech of rhythm
and gesture. When singing, we can externalize our inner experiences by
means of visible forms of movement. The teaching objective of this sub-
ject, in addition to exercises which enhance the smoothness and gentle-
ness of movement, is learning about one’s body, expressing oneself better
and more fully by movement, gesture, facial expressions, and improv-
ing spatial orientation—in short, “the spirituality of physical education.”
Later, it is used to express the content of musical pieces and songs: it is
a “visible language” and “visible singing” and it performs a refining and

socializing function. (Wasiukiewicz, 1998, pp. 30-31)

The teacher’s task, therefore, is to draw the students’ attention to
the meaning of the lyrics, to their message, and to test whether the
students understand it. For example, do we all hear the joy or sad-
ness in this song? Do we all understand why we are thanking God
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in this song and not Santa Claus? We will need this so that later,
when singing and acting out the songs with movement, students can
think about the Christian values conveyed by the song and try to
apply them to examples from their own lives. Below, I will present
a few songs that we sang together during my teaching internship in
Belfast. I will also mention the children’s interpretation, which has
repeatedly shown the cognitive maturity of children at this stage of
development.

'The musical repertoire that either I or the children chose was
never arbitrary. The song should reflect children’s vocal abilities and
relate to their interests. It is also important that the song is lively,
joytul, and musically diverse. A variety of instruments, clapping, and
tempo changes all have a motivating effect on children. Most of the
songs were created by people who are believers or who deal with reli-
gious education of children in English-speaking countries. A teacher
seeking such songs will find hundreds of them on popular music
websites. However, the teacher’s role is to make a choice (sometimes
together with the children) and prepare them earlier for recapping
the song and singing or playing it on a musical instrument.

Valuable songs in English lessons

In this section of the article, I will present songs that refer to
the three spiritual values mentioned above: esthetic values, cogni-
tive values of knowing the truth, and moral values (knowing good).
In addition to Scheler’s classification of values, it is worth quoting
the definition of spiritual values formulated by Jézef Tischner, who
regards as the penultimate ones in his hierarchy

values among which it is easy to recognize the Platonic triad: Truth,
Good, and Beauty. In this triad, Truth is the guiding value because it
enables one to evaluate the situation and act ethically. (Tischner, 1982,

pp- 68-77)

In the literature, we also find the theory of Natalia Zhyhaylo, who
defines spiritual values as the incorporation of faith, desires, ideals,
and the spirit of a nation into the worldview of a human being, which
sets the direction of personal needs and desires and determines our
direction in life. It is the human being’s realization of the humanistic
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opportunity, the purpose of his or her human activity (Zhyhaylo,
2016, p. 293).

I will start by discussing a song connected with students’ per-
ception of esthetic values. The song was written by Raffi Cavoukian,
a Canadian songwriter for children. His music has been appreciated
all over the world, and his 13 albums of children’s music have not
declined in value despite the passage of time. One of the songs is
Thanks a Lot (1980), which talks about the wonderful world around
us. Due to the lyrical nature of the song, children eagerly sing it lying
down, with their eyes closed, imagining everything that was created
by God. In the excerpt below, we can see how the author of the song
tried to arouse in children a sense of esthetics and gratitude for the
surrounding world.

Thanks a lot, thanks for the Sun in the sky. Thanks a lot, thanks for the
whispering wind. Thanks a lot, thanks for the birds in the spring. Thanks
for the animals, for the land, for the people everywhere. Thanks for all
T've got.

[Polish translation: Dzigkuje bardzo, dzigkuje za storice na niebie. Dzig-
kuje bardzo, dzickuje za szepczacy wiatr. Dziekuje bardzo, dzigkuje za
ptaki przylatujace wiosng. Dzigkuje za zwierzeta, za ziemig i ludzi doo-
kota niej. Dzi¢kuj¢ za wszystko, co mam.]

The song does not mention the name of the creator of all beauti-
ful things, but the very content encourages children to ask questions
about the creation of the world. At this point, I talk with the students
about the things and people without whom we cannot imagine life.
It is also an interesting idea to sing this song at the end of each
week before the children leave for home. Then we give thanks for the
whole week we spent together and for the things we learned or had
the opportunity to see.

Values of knowing the truth

The song Honestly Be Honest (2015), created by the Christian
organization INCKids, not only persuades children to tell the truth,
but also to make music. The melody is simple enough for students to
play accompaniment on their own instruments while singing along.
'The song is about the joy that God and human beings feel when we
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